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PREFACE 


God intoxication is a feature common to all the peoples of 
the world, and to all times. Such intoxicated people are glori- 
fied through the ages as saints. India has had more than 
its share of such saints. A dark period seems to have set in 
among the major nations of the world during the first millennium 
after Christ and only by the middle of the second millennium 
does spiritual light begin to dawn there It is to the everlasting 
glory of India that there was no dark age here at any period. 
All the centuries display bright pages illumined by spiritual seers 
and saints. This is particularly true of the Tamilnad. A con- 
tinuous line of saints have illumined the pages of Tamil religious 
history right from the centuries before Christ down to the twen-. 
tieth century after Christ. 


In the following pagesare collected together the classical 
stories of some such great men of God, from among the 
Harijan classes celebrated in the Saiva and the Vaishnava legends 
and literature. Hinduism is generally accused of suppressing 
the lower classes in society; the charge of untouchability is 
levelled against Hindu society, as a blot on its fair name. 
The stories here narrated will goto show that, at least in the 
field of spiritual life and religion, such had not been the case, 
and that godly men were a democracy by themselves, without 
any distinction of caste or class, high or low. 


The bhakti cult had been preached by the Saiva nayanmar 
and the Vaishnava alvar. Among the followers of the cult, 
there was no consciousness of caste. Even the lowest was glori- 
fied, if he hid love of God in his heart. 


Says Saint Appar, a Saiva Acharya? “Though they may give 
us the celestial treasures, give us the power to rule over the 
earth and the heavens, we would fain despise their transient 
wealth. if they love not Siva. If they love Siva, then who 
ever they bz, fowl lepers or outcastes, slayers of cows and eaters 
of the meat thereof, we would render homage unto them and 
consider them our gods.” 


> Harijan Saints of Tamilnad 


There are here the lives of eight such men, from about the 
fifth century B.C. to the fourteenth century A.D. Of the 
eight, four had been canonised saints, and one a poet. whose 
songs have been collected into the Saiva Canon. Two were 
wandering bards, one a fisherman, two woodcutters, two pea- 
sants, and another a hunter. The Grace of the Lord Shiva had 
enveloped all into its fold. Mahatma Gandhi paid the grea- 
test tribute to Nanda the harijan saint and called him the 
first ‘satyagrahi’. 


Paana was the name given to one of the communities 
which had dedicated itself to dance and music. This tribe was 
considered low in society. Members of this tribe were wander- 
ing minstrels, who toured the Tamil country in the ancient 
days in couples of man and wife. They used tosing the 
praises of princes and local chieftains and eke out their liveli- 
hood through the gifts received in this manner. As the times 
ehanged, they seem to have transferred their allegiance to God 
and dedicated their art to the Lord enshrined in the local 
temple. The temple authorities looked after their physical 
comforts, The stories of two such paanas are narrated in this 
book. 


Two legends of high caste men who did service to the low 
caste people are also added to complete the picture. Of the 
two, the first was a canonised saint, while the second was a Sans- 
krit poet of the seventeenth century, who had sung a 
number of devotional poems in Sanskrit on Siva and Sakti. 


The images of the canonised harijan saints are installed in 
all the major Tamilnad temples and worship is offered to them 
by all the Hindus, irrespective of caste. 


There are any number of stories of low caste bhaktas 
pointing out to the higher caste-proud people, the castelessness 
of the soul and the Omnipresence of God. The Vaishnava his- 
tory abounds in such anecdotes. Once Ramanuja was procee- 
ding towards Tiruppuliyangudi in Tirunelveli district with his 
disciples. All of them were of course high caste brahmins and 
they do not appear to have shed their caste pride, even after 
long association with SriRamanuja, As they were going along 
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the road. a young harijan woman was approaching them from 
the opposite direction. One of the disciples shouted to her: 
“ Get away, get away, do not come near’’. As soon as she 
heard the shouting, she stopped. ‘*Holy sirs, please tell this 
poor girl which way she may go, sothat she may not pollute 
you, with her untouchability. Lord Vishnu, who is even 
greater than you, is indeed omnipresent. Whichever direction 
I may turn to, I can only go nearer Him and cannot get away 
from Him. Tell mc how Jam to move without polluting His 
sanctity.’ The Brahmin Vaishnavas felt humiliated and asha- 
med that they could not realise this simple truth, which came 
so casually from the lips of such a humble woman. 


Here are told the lives of some such men of God in Vai- 
shnavism; who had lived from the beginning of the Christian era 
to the fourteenth century A.D. Of these, two had sung hymns 
which had been included in the Vaishnava canon. Detailed bio- 
graphies of most of them are narrated in the books called Guru- 
parampara-prabhavam (history of Vaishnava preceptors). The 
first story had formedthe basis for a Vaishnava festival in all 
the South Indian temples of Lord. Vishnu. 


These stories are here narrated in an easy manner, to 
bring home the simple truth that the ancient Hindu religion is 
ageless and that it has recognised through all ages the oneness of 
mankind: the stories emphasize the fact that all mankind is 
one fraternity, that of the Men of God. 


The life of Avvai, probably one who can be called a 
woman Saint, is not included here’. According to legends, she 
was brought up by the Paanas and we can call her alsoa 
harijan saint. Se has sung two philosophic works in Tamil of 
a yogic character-jnanakkural and Vinayakar ahaval. 


ect ng tee re th tt A tA AP ea da a ya ema A 
1. Her life is told in my ather book ‘Women Saints of Tamilnad’, pub- 
lished by the Bharatiya Vidya Bhavan. 


- KANNAPPAR 


(5th century B.C.) 
The Lord called him ‘Kannappa’ 


The ways to attain the Grace of God are many. Of these, 
ritualism isone. It had been developed in elaborate detail by 
learned men and the rituals have been laid down as scriptural 
authority. By the side of ritualistic religion, simple people had 
also been living a life of love and service. But ritualism had 
often looked down upon simple devotion and selfless surrender 
to God. Simple folks never bothered themselves with any deep 
knowledge of the scriptures and this evoked derision from 
pedants deeply soaked in the scriptures. However, the lives of 
the saints in all countries and in all ages hold out before us the 
simple truth that love and surrender, service and selflessness, 
far surpass ritulism in leading us to God. The story of Saint 
Kannappar well illustrates this truth. 


A long long time ago, the region round the modern town 
of Kalahasti now in the Chittoor district of Andhra Pradesh was 
a hilly forest. It was inhabited by a tribe of hunters, whose 
chief was Naga. He and his wife Dattai had no child fora 
long time. They prayed to Muruha (Karttik), Lord of the 
hills, and in due course their prayers were answered. A sturdy 
little boy was born to them and he was named Tinna (meani ng, 
robust). The boy grew up into a fearless archer, skilled in all 
the modes of the tribal warfare and in the use of the weapons of 
war of those days. 


He was sixteen and his father the chief had grown old. 
One day, the hunters went to their chief and reported that wild 
' boars had entered their fields and were destroying the crops. 
Thereupon Naga called his son, named him as their future 
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chief, and sent him out into the forest, on his maiden hunt. The 
young man was expected to show his prowess in the hunt, in 
order to qualify himself for the leadership of the tribe. 


Tinna charged into the forest with a chosen band of 
hunters and went about slaying the boars and other wild ani- 
mals, in larg numbers. But a large wild boar eluded him and 
his hunting dogs. Swiftly pursuing it, he left his men far 
behind and came to the foot of a small hill Only Nana and 
Kada, his chosen comrades, followed him to this remote spot. 
The boar was extremely tired and Tinna, coming close, dropped 
his bow and arrows, and stabbed it with his dagger. His two 
campanions saw this and marvelled at his great courage and 
prowess. 


The hunters were by now. tired and hungry. Tinna wanted 
some water. Nana pointed tọ a hill nearby, and the river 
Golden Mukhari beyond, and said they could drink water there. 
Reaching the river bank, Kada was left behind to roast the 
meat of the boar for their food. Tinna led by Nana went to 
the hil where Siva was enshrined ina smalltempic. Some 
strange feeling came over Tinna as he approached the temple 
and, beckoning Nana to follow him, he mounted the hill. 


With every step he felt lighter and lighter. and a nameless 
wonder and joy fi‘led his heart. At the top the hill, he came 
“upon a Sivalinga. Even before he saw the linga, the Grace of 
the Lord Siva envelop2d him. A sudden and mysterious 
transformation now came upon him. He realised at once that 
this was the Supreme Lord to b: worshipped. He rushed to It, 
embraced It and shed tears of joy. Not only his eyes, but all 
his five senses seemed to feast on the Lord. 


_ “My Lord”, he cried, “this is a wild forest. How can you 
be here alons amidst wild beasts?’ He hugged the image and 
cried for joy, like one who had found a new treasure. As one 
in a trance, his bow and arrows dropped from him. Looking 
round, he saw that the image was bathed and fresh flowers had 
basen placed on Him. When he questioned Nana, he replied 
that he had secn a brahmin priest go there every day, bathe the 
image, strew flowers on Him, offer food, and utter some prayers. 
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Tinna heard this and concluded that these acts were intended to 
please the Lord. He determined to perform similar acts of 
worship, himself. Still, he did not relish the thought of leaving 
Him alone and going in search of food. But as there was no 
other alternative, he left the place very reluctantly and, taking 
his bow and arrows, sallied forth to procure good meat and 
water for the Lord. He had already forgotten his companions 
Nana and Kada, his own tribe, and the mission which had led 
him into the forest. Only the image of the Lord existed for him 
and nought else. 


Kada met him onthe way. ‘* My chief, why are you so 
late? I have sliced the meat of the boar suitably. Fire is also 
ready to roast it” said he. No reply came from Tinna. -Nana 
intervened: “My friend, this is no more our Tinna. He has 
discarded the leadership of our tribe. He has now come for 
meat for the Deva on the hill; he is mad after Him.” 


These words did not fall upon the ears of Tinna. He 
roasted the meat in the fire, and tasted itin his mouth. Those 
that were good he selected as suitable for the Lord, and 
discarded the rest. His comrades observed his action. They 
felt that they could not persuade him to return home and so they 
went back to report the matter to their chief Naga. 


Now, Tinna, finding no vessel to carry water. took a 
mouthful of water from the river in his mouth, for bathing the 
Lord, inserted in his tuft a few bunches of wild flowers for 
decking the Lord, and carried some of the cooked and pre-tasted 
meat on a teak leafin one hand, the other hand being occupied 
with the bow and arrows, ever on the alert to fight wild animals 
that might attack the Lord. 


“ My Lord will be hungry *’, he thought and walking fast he 
reached the temple. He swept off the flowers on the Lord’s head 
with his sandalled foot (as both his hands were not free), spat 
the water from his mouth on the image, by way ofa bath for 
Him. and presented the meat he had brought for His food. 


“* My Lord,” he said, ** this meat is sweet, I have myself 
tasted it, Please take it,” 
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Darkness set in. Armed with his bow and arrows, Tinna 
stood guard in front of the image for the whole of the night, 
least any wild animal should harm Him. He did not close his 
eyes, 


The long night was over and it was now daybreak. Again 
Tinna started out, to get fresh meat food for the Lord. 


Some time after he left, Sivagochari, the brahmin priest 
mentioned by Nana, arrived at the temple, for his usual morning 
worship, and saw the desecration all round. Cooked meat and 
bones were strewn everywhere. He also saw spittle and the 
impressions of sandals. H2 was greatly shocked. 


“My Lord! How has this happened? The hunters should 
have done this. Has this Your approval?’ he exclaimed. After 
some time, he got over his shock and grief, swept away the meat 
and bones and other traces of desecration, again bathed in the 
river, and in due course performed his ceremonial worship, 
according to the scriptures. After prayer he left as usual. 


Soon Tinna returned. As onthe previous day, he had 
brought water, flowers and meat, and also honey. He performed 
his worship in his own way, stood guard for the night and left 
again to get meat inthe day. Sivagochari returned, found the 
same desecration, again cleaned the place, performed his 
ceremonial puja and went away, sad at heart. 


Meanwhile, Nana and Kada reported the god-intoxicated 
condition of Tinna to his father Naga, who came to see Tinna. 
He brought his own priestess and others to drive away the ghost 
that had in their view possessed Tinna, and to change him from 
his purpose of worship in the forest. But their efforts were of 
no avail and so they left, leaving Tinna as incurable. 


Tinna’s worship went on thus for afew days. Sivagochari 
grew tired of daily cleaning the desecrated temple. He appealed 
to the Lord to help him to stop it. The Lord appeared that night 
in his dream and said: ** My friend, do not think a hunter dese- 
crates My temple every day. He is My favourite devotee. All 
his devotion, thought and action are devoted to My service. 
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Please coneeal yourself in the temple todayand watch what 
happens.” 


The priest was amazed. “' So the hunter's act has the 
approval of the Lord! Inscrutable are His ways. Certainly I 
shall watch as directed ° he concluded. He went to the temple, 


performed his services and puja as usual, concealed himself, and 
waited. 


This was the sixth day of Tinna’s worship. As he hurried 
back for his worship, he had some ill omeus ““ These omens 
portend blood. Some evil should have happened to my Lord, ’ 
he mused and ran back tothe temple. The Lord planned to 
show the priest the extreme love of Tinna and so He caused 
blood to ooze from a corner of His right eye. Tinna saw this 
from a distance ran up and fell down in a faint. Slowly he re- 
covered. He got up and wiped the blood from the Lord’s eye 
but it would not Stay. He then went round to see if any 
miscreant who caused this was there and could be traced. 
Finding no one, he returned,, hugged the image and wept. Then 
he brought some herbs and applied their juice to the bleeding 
eye, but the blood did not stop. 


Then he suddenly remembered the popular saying ‘eye for 
an eye’. Unhesitatingly, he applied an arrow to his right eye, dug 
it out, and applied it to the right eye of the Lord. Lo! the bleed- 
ing stopped. Tinna’s joy knew no bounds. He clapped his hands, 


jumped around and danced in great ecstasy. But this joy could 
not last. 


The Lord planned to test Tinna further. The left eye also 
now began to bleed. Said Tinna; « I am not anxious now. I 
know the remedy. I shall pluck out my left eye and apply it.” 
Placing his sandalled foot close to the left eye of the Lord, in 
order to mark the place, as he would be blind after the removal 
of the second eye also and unable to see, he picked out an arrow 
and applied it to his left eye. The All-merciful Lord could 
Stand itno more. A hand shot out from the image and with 
the words “< Stop, Kannappa, my beloved boy, stop”. He held 


the hand of Tinna and stopped him. (Kannappa - one who 
applied the eye.) 
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Love such as this had never been seen before. The learned 
priest Sivagochari was awestruck. He could not but fall at the 
fect of the unlettered hunter who was thenceforth known as 
Kannappa 


‘¢ May you stay here always, by Our right” said the Lord to 
Kannappa, and even today, he is staying there in the little 
temple on the hill by the side of the Lord, in enjoyment of 
-eternal bliss., 


Such is the simple legend of Kannappa. His selfless devo- 
tion is praiscd in song by all the Saiva hymn singers and also 
"by Sankara. There is always a never ending conflict between 
the heart and the head. Rituals by their very nature of study, 
intellectual practice and meditation, and complicated ceremonies, 
can be only for the chosen f2w. But the simple heart of even 
the unletterad can melt with limitless love: no erudition is neces- 
sary for this. 


This most ancient legend of Kannappa records for all time 
the triumph of the heart over the head. i 


The story of Kannappa nayanar is narrated by Saint Sekkilar in 186 
verses in his Periya puranam. 


NANDANAR 
(3rd century B.C.) 
The Lord caused the Sacred Bull to move aside for him 


“When I heard and read the story of Nandanar and 
his lofty satyagraha, and his great success, my head 
bowed before his spirit, and all day long I have felt 
elevated to be able to be ina place hallowed by the 
holy feet of Nanda.........Nanda broke down every 
barrier and won his way to free 'om not by brag, not 
by bluster but by the purest form of self-suffering. He 
did not swear against his persecutors, he would not 
even condescend to ask his persecutors for what was 
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his due. But he shamed them into doing justice by 
his lofty prayer, by the purity of his character, and, if 
one may put it in human language, he compelled God 
Himself to descend, and made Him open the eycs of his 
persecutors. And what Nanda did in his time and in 
his own person, it is open to every one of us to do today 
in our own person.” — Mahatma Gandhi. 


The story of Nandanar (or simply Nanda, -the saint from 
the community considered then as untouchable) can be stated in 
a few words. Hoary legends have grown around the life of this 
humble saint and the following account is based bothon the 
Saiva hageology and on such legends. 


Some time before the beginning of the Christian era, Nanda 
was born in a poor harijan family, in an obscure village in the 
Tanjavur district. His family were farm labourers under a 
brahmin of the locality. Besides, they hadalso the duty 
of supplying the local temple with guts for the temple veena 
and yaal, leather for the drum, and bezoar for Lord 
Siva’s bath. When Nanda grew up into a boy, this temple 
service attracted him and perhaps through merit earned in pre- 
vious births, his mind turned godward. While doing farm labour 
for his master, he had seen the cle:n and holy lives led by the 
high caste brahmins. He had seen how they all bathed at sun- 
rise, said their prayers, put onsimple but neit garments, wor- 
shipped in the temple and set about their daily business, ina 
neat and disciplined manner. He saw also how the major part 
of their time was spent on learning and worship and how their 
daily life was governed by their spiritual values. He had closely 
observed how they talked, among themselves, and towards their 
labourers, and how their language was always free from vulgari- 
ties and slang. They had no time for idle talk and never indul- 
ged in abusive language. These little traits of personal disci- 
pline had given a physical lustre and beauty which, he observed, 
was wholly absent from his own people. His heart revolted at 
the unhealthy and pitiful squalour which was in abundant 
evidence around him. These people lived an unhygienic and un- 
bealthy life: their language was vulgar; their temper was always 
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frayed; and as a result their whole life was one of ugliness, and 
discord, inward and outward. Determined to convert his people 
to a better, godly life, he spoke toth:m about this and on how 
they should become clean and handsome, inwardly as well as out- 
wardly. The elders scoffed at his new fangled ideas and rebuked 
him that he was mad to think of changing the way of life to 
which he was born, The higher class people considered his views 
revolutionary and undutiful, a sin against God. 


Failing in his efforts to reform his people, he bent his 
thoughts godward. He altered his own life to suit a nobler 
way of living and continued to perform all the services required 
of him by his master. By reason of his caste, he could not go 
into the local temple, the temple of Lord Sivaiokanatha at 
Tirup-Pungur, but had to stop outside the main gate and gopura. 
However, his desire of having a vision of God there could not 
be fulfilled. because there was a large stone bull in the reclining 
position stationed in front of the Siva lingu, between the gopura 
and the inner sanctum. This naturally obstructed the line of 
vision and Nanda could not see the Lord. But still, undaunted, 
he used to go there daily and stand in front of the temple gate, 
as near as he was per mitted, and pray. 


This continued for a long time. Lord Siva was profoundly 
moved by the unfaltering devotion of Nanda and He caused a 
miracle to happen. The sacred bull (in stone) reclining in front 
of the sanctum gently moved a few feet to the right, allowing 
him a direct vision of the Sivalinga. His joy now knew no bounds, 
The Lord had answered his prayers and his heart danced in 
divine ecstasy. For the first time in history, he, a. a member of 
an untouchable caste had a direct vision of the Lord in the 
temple! He drank deep of the vision he had and stood there 
praying for quite a long time and thenceforward continued to 
worship there every day’. 


sim nme ig gp oar Nan 

1. In the Tirup-Pupngur temple where Nanda worshipped, the bull may 
be seen even to-day, seated to the right allowing a direct view of 
the central shrine. This place is two miles west of the famous 
Vaidhisvarankoil railway station on the Southern Railway. The 
shrine is kept in a very trim condition, 
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In those days, a pilgrimage to Chidambaram (fifteen miles 
from Nanda’s place) to see the Cosmic Dance of Sri 
Nataraja in the month of December-January was the supreme 
goal of all human endeavour. Nanda had heard about it and 
very fervently desired to go there. H2 made preparations 
months ahead. But being a servant of the Brahmin master, he 
wanted to leave only with the master’s permission. His own 
people, derided him: the very idea was a blasphemy. The 
master would not permit him. An untouchablé to go to 
Chidambaram on pilgrimage was unheard of. The man must 
surely be mad! The brahmin master set him several tasks, one 
after another, to stop his pilgrimage. Ungru 'gingly and cheer- 
fully, Nanda completed each one of them. The brahmin could 
not but admire the diligence, promptness and thoroughness with 
which Nanda completed the tasks. But still, with his vast scrip- 
tural knowledge he tried to dissuade Nanda from his purpose, 
‘It is needless to goto Chidambaram to reach heaven, which 
can be made in one’s own place. Truth ul discharge of one’s 
duties to his superiors by itself conferred a heavenly state ? and 
so on he argued. 


But Nanda would not swerve from the purpose he had set 
himself. The brahmin could find no more excuse, either in 
work or in conduct, to delay granting permission. Nanda was in- 
deed all humility, but the inner glow in him wis compelling. 
We should say a miracle did happen andthe brahmin master 
was able to perceive the spiritual halo of Nanda His heart 
was moved and he in turn, with folded hands, bowed before 
Nanda and sent him on his way to Chidambaram, with his 
blessings. 


Thereupon Nanda started for Chidambaram in a spirit of 
extreme humility and reverence and reachei the city. From 
outside he observed the family altars of the priests, the halls 
where Veda mantras were recited, the assemblies of elders, the 
schools where youngsters studied the scriptures andso on. He 
circumambulated the holy city limits, night and day, afraid to 
set foot in the city of Nataraia. « My low birth hinders me 
from having a darsan of Lord Nataraja, What shall I do? 
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How can ĮI witness the Dance and rejoice? ** Such were his 
thoughts. In a mood of abject gloom he lay down and closed 
his eyes. The Lord appeared in his dream and said: ‘‘Nanda, 
do not be disheartened. We shall send the temple priests to 
you in the morning. They shall lead you through a ceremony 
of purification by fire and take you to Our presence.” Nanda 
was overjoyed. As day dawned, he was eagerly awaiting the 
arrival of the priests. 


The priests in turn had a similar dream. They were bidden 
to go to Nanda and lead him to the Presence through a purifi- 
cation by fire. All the priests gathered together in the morning, 
went to Nanda, bowed to him and conveyed to him the Lord’s 
command. They made a fire in front of the southern entrance 
to the temple. With the Lord’sname on his lips, Nanda 
walked through it and entered the temple. The priests took him, 
him who had never so far even entered the smallest temple, into 
the Golden Hall in front of Nataraja. The lowliest of the low 
had been raised to be the highcst of the high! His long cheris- 
hed desire fulfilled, Nanda’s heart melted away in infinite joy. 
As one ina dream Nanda crossed the threshold and walked in 
to the Chit-Sabha (the Hall of Supreme Realisation), to the very 
pedestal of Nataraja. The priests and the others assembled saw 
him enter, but thereafter they saw him not. His physica) 
frame melted away and his immortal soul, like a bird released 
from its cage, left this mortal coil and came to eternal rest under 
the lifted lotus foot of the Lord. 


Such is the popular }eart-warming story of this poor un- 
touchable labourer in the field who by his self-suffering, discipline 
and self-effacing humility, was raised to the ranks of the Saints 
in the Tamil land. An image is installedin his honour in all 
the major Siva temples, and the entire Tamil community, 
irrespective of caste, offers him worship. 


The story of Nandanar is narrated by Saint Sekkilar in 37 
verses in his Periya puranam. He is called here Tiru Nalaip- 
povar, one who would go to Chidambaram tomorrow, since he 
was postponing his visit to the place day after day. 
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Gandhi calls Nanda a great satyagrahi. True Nanda 
- crossed all barriers of caste and tradition with his single-minded, 
devotion, disciplined purity of conduct and absolute humility 
and surrender. The achievement of Nanda some twenty 
centuries ago, is one for all time to ponder upon, and seek to 
emulate. 


Nanda had not sung any song; but his life has been told by 
a gifted saintly poet of the XIX century, Gopalakrishaa 
Bharati in a musical composition, containing about 200 pieces. 
The poet himself went about singing and acting the pieces in 
many cities in Tamilnad. They became instantly popular and 
with years, their popularity is increasing. His poems are sung ` 
in every musical concert inthe land and every one in the 
audience is moved to tears as the song goes on baring the heart 
of Nanda, and describing his suffering and the final bestowal of 
God’s Grace. 


PERIYAN 
(2nd century A. D.) 
The Lord planted his fields 


The legend of Periyan, the harijan peasant, is almost un- 
known. He lived ages ago, in the village of modern Tirtha- 
nagari, between the two east coast cities of Chidambaram and 
Cuddalore, in the South Arcot district. He was of a very pious 
disposition and was always thinking of God, in what ever acti- 
vity he was engaged. One day Lord Siva desired to put his 
piety to the test. 


Periyan was then ploughing a field. It was not yet midday, 
Periyan’s wife used to bring him his lunch to the field, in a pot 
just past noon. His lunch consisted of only a humble gruel of 
millets (tinai). 


Sometime before noon, the Lord appeared before Periyan 
in the field, in the guise of a Saiva devotee, and asked him: 
se My friend, I am a wayfarer and have lost my way. I am just 
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now very hungry and unable to walk further. Can you give me 
something to appease my hunger?’ 


What could Periyan reply? He had himself had no food 
from the morning till that hour. Besides, his daily noon food 
consisted merely of millet gruel. Even this could be ready only 
after some time. 


So he told the visitor: ‘Holy sir, my gruel is not yet 
ready. YetI shall go home, hurry up its preparation and 
shall bring it tê you soon. Be pleased to wait here for a short 
while.*? 


So saying, he left the plough and bulls and ran home. His 
wife was preparing the millet gruel as usual. She did not expect 
that her husband would come home for his usual gruel and 
that too so soon. She did hurry up, but he was very impatient 
“Why are you delaying? Our guest, a Siva bhakta is wait- 
ting! ** cried he and beat her. Poor woman! She was not in 
the least slow but in his anxiety to satisfy the hunger of the holy 
visitor quickly, he was in great haste. 


When he beat his wife, the visitor seemcd to appear at 
the threshold of his house, and in a trice Periyan and his wife 
saw a vision of the Lord Siva as He was in His celestial 
abode. ‘‘Tarry friends, tarry ° said a Voice from above, “We 
are pleased with your devotion. All your earthly wants shall 
be fulfilled and in due course both of you shall ascend the 
heavens.’® 


The humble couple were amazed at the Lord's kindness 
shown to them. In due time Periyan returned to his plough. 
Lo! what did he find? The entire land had bee. ploughed up, 
planted, watered, weeded and the millet had grownripe and 
ready for harvest. He felt immensely happy at the infinite 
Mercy of the Lord shown to him and sing His glory. 


To this day, the village is known as the Tuinainagar-the 
city of millets - in honour of the miracle wrought by the Lord for 
the sake of this humble harijan devotee. The temple is sancti- 


fied in the Saiva Canon. 


ADHI-BAKTHA 
(3rd century A. D.) 
He gave the best fish to Siva 


Adhibhakta was of the fisherman community, considered in 
the past to be one of the lowest in society. A fisherman wasan | 
outcaste and had no place amidst the higher classes. Meat eating 
(including fish eating) was then considered a sin And only the 
lower classes were fish eaters. Hence fishing was practised only 
by such classes and so a fisherman was naturally considered an 
outcaste. 


Adhibhakta was born a fisherman in the prosperous east 
coast city of Nagappattinam in Tamilnad. He had a large fleet 
of fishing boats which sailed over the high seas and brought him 
vast loads of fish. He was quite affluent and was the leader of 
the fishermen in the city. 


Though he traded in fish, yet he was also a godly man in 
his own unlettered way. Fishing was a full time job, and so he 
had no time to go near a temple and worshipthe Lord, But yet 
he always thought of the Lord in his heart. He used to dedicate 
the best fish in each day’s catch to Lord Siva and allow it to go 
free. He had been adhering to this principle ever since he had 
- learnt fishing and even in the days of the poorest hauls, he 
never swerved from this self-imposed principle. 


As usually happens, God put his principle to the test. One 
year, netting became poorer and poorer. All his fishing boats 
returned empty. For many days he was able tocatch only one 
fish. He took out the fish each day, dedicated it to Lord Siva, 
in his usual manner and dropped it into the sea. This happened 
continuously for many days. Naturally his incomes dwindled and 
all his wealth disappeared. He had evento go without food 
for several days Still he held fast to his principle of dedicating 
the first fish for God. 


Thefinal trial came one day. As he was dragging the net, 
a large gold fish; glittering with a golden hue and shining as 
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though studded with gems and jewels, was caught in the net. 
His men took out the fish from the net. Atibhakta saw the 
fish. “This jewelled gold fish is a fit offering for Lord Siva. 
Let it go forth into the sea, free.’? So saying, he dropped it into 
the sea. No thought of his own starving condition entered 
his mind. 


Such single minded devotion to his pious religious principle 
of serving God, on the part of an unlettered fisherman against 
the severest of ordeals, evoked the sympathy of Lord Siva. He 
appeared before him and conferred on him eternal bliss. Ati- 
bhakta is one of the canonised saints in Saivism. An image is 
installed for him and worshipped in all the Siva temples. 


The story of Atibhakta nayanar is narrated by Sekkilar in 20 
verses in his Periya puranam. 


SENDANAR 
(10th century A. D.) 
He blessed the Lord with long life 


Sendan has the unique honour of singing a pallandu poem 
on Lord Siva; he is the Saiva counterpart of Periyalvar, the 
Vaishnava saint, who had sung a pallandu on Vishnu. The 
songs of both are included inthe canons ofthe respective reli- 
gions. But the fact that Sendan was a harijan by birth is 
little known even among the Saivas. 


God recognizes sincere love and dedication, however meek 
and humble, and is never slow to make it known among the 
great and the elite of the land. The meek devotee may not 
‘have the pomp and splendour accompanying regal worship, but 
his worship is nonetheless dear and pleasing to the Lord. The 
story of Sendan well illustrates this. 


Chidambaram is an ancient city in the heart of Tamiinad 
and the most holy place for all the Saivas. Here, Lord Siva 
performs His eternal Cosmic Dance symbolising the creation, 
preservation and dissolution of the universe, the obscuration 
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and final liberation of the souls, and the conferment of everlas- 
ting bliss. Here, He is worshipped as Nataraja, the Supreme 
Cosmic Dancer, by millions of devotees and Tamil speaking 
peoples even from beyond the seas. 


Sendan was born in a village near this city, in one of the 
lowest classes of society. By reason of his low birth, he could not 
go into the temple and join the flock of temple worshippers 
but could worship only from outside the four outer walls. This 
external bar was really no bar for Sendan, who was always hav- 
ing a vision of the Dance of Nataraja inside his * heart. This 
vision lifted him into a state of the highest bliss. The inner 
worship of Sendan was so profound and soulful and yet so 
simple and trusting that Lord Nataraja was deeply moved by it. 
He Himself planned to make it known tothe general wor- 
shipping public. Do not the scriptures say that those who are 
humble before God will be made high among men? 


= Sendan was a wood cutter by profession. He used to go 
into the woods nearby, gather some wood and sell it in the 
city of Chidambaram. The income he earned in this manner 
was meagre and was not sufficient to enable him to purchase 
rice for a full meal. So he used to purchase other cereals 
which were cheaper, and naturally inferior in quality. These he 
made into a porridge, offered it to Lord Nataraja in his home, 
and then shared it with any poor mendicant who happened to 
pass by. Giving of food to the needy is a sacred duty enjoined 
by custom and religion, and Sendan never faltered from this 
duty even under the most difficult conditions. 


He was leading his devout life in this manner for quite a 
long time. The grand annual temple festival of Lord Nataraja 
was going on. On the last day, a mendicant appeared at his 
doors for food. Jt was a rainy day. The wood gathered by 
Sendan that day was not much, and so he could not get any 
high price for his wood. The cereals purchased by him could 
afford only a poor fare for himself and yet poorer for the guest. 
Still he cheerfully took the mendicant home and gave him the 


porridge he had prepared The visitor seemed to enjoy the fare 
offered. 
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“ I relish very much the rare dish given by you now. As it 
isa rainy day, I may not get any food for my next meal 
anywhere. I shall therefore take with me whatever is left with 
you.” So saying, he packed in his rag the food left over and 
went his way. Sendan had almost nothing to eat but he felt 
glad that his guest had enjoyed the humble food he offered. 
Little did he know that the visitor was none other than Lord 
Nataraja Himself, bent upon securing public recognition to the 
humble worship of Sendan ! 


Lord Nataraja did not stop there. He caused some crumbs 
of the porridge to lie strewn about round his image in the 
sanctum of the temple. 


The Chola King of the land was also a very pious worshipper 
of Nataraja. Every day he performed aspecial worship to 
Nataraja in his palace. At the end of his puja, Lord Nataraja 
used to cause the sound of the anklet bells on His dancing feet 
to be heard by the king. Hearing the bells, the king was able to 
understand that his worship had been accepted by Him. 
However, on this day, he did not hear the sound of the bells, 
and so was naturally very sad. He did not take any food for 
the day. “I fear I have offended Lord Natarajain some 
manner and hence He has not approved of my worship. How 
have I offended Him? What amends shall I make now?’ 
pondered the king. He was deeply perturbed. 


But Nataraja appeared in his dream and said: “ My 
friend, you had committed no offence. But We had been away 
to the’ hut of Sendan to partake of the dear and sweet porridge 
which he had offered. Hence We were unable to accept 
your worship and sound the anklet belis as usual.” 


The king was amazed. “How strange! Who is this 
Sendan? Where does he live? How great should be his devo- 
tion to merit such marked preference from Lord Nataraja 
Himself ? I must sec him ani pay him my respects” 
he mused. Thereupon he assembled the royal court and 
narrated his dream to his courtiers and the temple priesta. 
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When the temple priests went to open the temple in the early 
morning, they found erumbs of porridge strewn all round Nata- 
raja in the sanctum. This was a desecration which had never 
before happened! So they immediately reported it to the king. 
He knew, from his dream, that this was allthe work of Nata- 
raja to make the devotion of Sendan known to the world. 
Immediately he went to the temple for worship and lo! 
what did he behold ! Around the image of Lord Nataraja were 
strewn as reported crumbs of the porridge which He had partaken 
at Sendan’s hut and which He had brought back to the temple 
in His rag. The people assembled were amazed at the Lord’s 
recognition of Sendar’s devotion in this manner. But no one 
had seen him, since he had never entered the temple. 
The king’s messengers, sent out to search for Sendan throughout 
the city, were unable to locate him. The king was anxious to find 
Sendaa and to honour him. 


Lord Nataraja devised a means for this also. That 
morning, the car festival of the temple was in progress. Lord 
Nataraja was brought out from the the inner sanctum to the 
thousand pillared hall, elaborate puja was offered to Him and 
then He was taken out and placed ona specially decorated 
pedestal on the chariot. Thousands of people had gathered to 
pull the chariot along the four main streets around the temple, 
by means of two long parallel ropes. The auspicious moment 
arrived and people in their thousands began to tug at the ropes. 
But the chariot would not budge! The king’s forces and even 
his army of elephants tried, but failed to move the chariot 
from its place of rest. 


Just then, a voice from the heavens rang forth, high above 
the din and noise of those tugging at the ropes: ‘* Senda, sing 
a pallandu’’. (A pallandu is a benedictory poem blessing the 
person concerned with long life and lasting glory.) People were 
astounded to hear the voice but could not of course know the 
person it indicated. 


Sendan was there, in the line of the chariot pullers, tugging 
at one of the ropes. But no one knew that he was the person 
indicated by Nataraja. Whcn:he heard the Voice, tears of joy 
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flowed from his eyes and he cried, “* O Lord! Is it Thy will to 
cause this poor humble servant of Thine to sing Thy glory ? ”’ 
The Muse of Poetry settled on his lips and the unlettered 
low caste becamea gifted singer of hymns! He began to 
sing a new verse compos:d at the moment. Words of delicious 
music, set to the panchamam tune, flowed from his lips, without 
any apparent effort from him : 


“May Thillai rule for ever! 
May His devotees grow in numbers ! 
Let the ungodly disperse. 
Long life and glory to the Lord, 
The consort of Uma of swanlike gait, 
Who, seated in the Golden Hall, 
Causing illumination on all the earth, 
Bestowed His grace on us and guided us 
Along the path of snapping all births.” 


He sang a poem of thirteen verscs in the same strain and 
when he ended, the chariot which had so long refused to move. 
now gently and majestically moved at a gentle pull from Sendan 
and the others. All those present now saw who it was that 
sang the song. The king also saw him and realized at once 
that this was Sendan whom God had mentioned to him in his 
dream. He rushed to him with folded arms and bowed at his 
feet and told himthe dream he had of the Lord’s partaking 
of his porridge, and honoured him in a fitting manner. The poor 
harijan wood cutter had now been raised higher than the highest. 


Sendan felt still more humble to learn of the inscrutable 
ways of God’s Grace. His low birth was no longer an impedi- 
ment to his recognition as a man of God. 


The humble porridge offered by him to Lord Nataraja came 
thereafter to be a symbol of !devotion, an offering most dear 
to Him and onthe Ardra day in the month of Margali 
(December-January), Nataraja is worshipped with this special 
offering in all the South Indian temples and homes, on'this day 
of Dance. This day continues to be the day of the Ardra 
darsana, the day of the Cosmic Dance of Lord Nataraja, 
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The pallandu poem sung by him has come to be sung daily 
during the hour of the evening puja by the temple musicians in 
all the Siva temples even today. 


Sendan stayed on in Chidambaram for sometime thereafter 
and then went to visit some other shrines of Siva in the land, 
The gift of poesy conferred on him by the Lord stayed with him 
and in three other temples where he worshipped, he sang three 
more moving songs. His songs are’ simple musical pieces 
pouring forth his god-intoxication in elegant lyrical poetry. 


They belong to the group known as Tiru-lsaippa (musical 
songs) in the Saiva canon. The first ison Lord Siva enshrined 
in the temple at Tiru-Vizhimizhalai, a large temple famous in 
Saiva lore and legend. 


He is the sweet fruit of the celestial tree, 

Which the enlightened taste ; 

The limitless expansive ocean of grace, 

The gem-hill which others know not, 

The light that illumines the heart of the devotees, 
The Destroyer of the three forts of the demons. 
Him, my eyes beheld, 

Siva, the King of Tiru Vizhimizhalai, 

And derived solace and joy. 


; The second poem is on Tiru Avaduturai, also famous in 
Saiva history. This is a love poem, where the mother of the 
gitl in love with Siva speaks of the girl’s unfaltering love. 


He is the King of Tiru Avaduturai, 

In whose waters fishes frolic; 

He gives me an inward joy, 

Like the milk and nectar and honey, 

And confers a bliss on the very soul: 

The Destroyer of the three forts, 

Of the very god of Death and the god of Love ; 
My girl is pining to play with Him 
Anc never swerves from her love. 


Damea teeta ation emis ell 


1: Ardra is a star in the Constellation Orion, 
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The third is on Muruha, called here :Lord Subrahmanya. 
It is a unique poem in that where all the other poems in the 
book are on Siva, this is the only one oa Maruha. The place 
is Tiru Vidaikkazhi and this is also on a love theme. 


My little girl of sweet words, is in love with Muruha, 
The warrior holding the mighty bow 

Under the shade of the Kura tree 

In the shrine at Tiruvidaikkazhi 

Where the learned live. 

What is He like, this Lord of Beauty? 

Is he the crimson-hued Fire, the Sun, 

The Lightning, a Child of coral, 

A brightness cast in lustrous gold, 

A wreath of gems? 


An admiring posterity has gathered all his songs into the 
Nineth Book of the Saiva Canon. The following lines are 


typical of the songs of Sendanar (second verse of the pallandu) : 


Let the rebellious depart hence, and 

The true lovers of God hasten to Him. 

Let them throng the ranks of His devotees, 
Serve Him, generation after generation, 
Paying Him homage, and receiving His Grace. 
Long life and glory to the One 

That transcends the universe, 

The One of Infinite Bliss, 

The One that was, that is, 

And that will ever be. 


All his songs are on the shrines in the Chola country. 
He lived on to a ripe old age, full of glory and honour from 
all men, rich in inward peace, though humble in station. The 
Chola prince who honoured Sendan is identified with King 
Gandar-Aditta, who was the Chola emperor between 950-957 
A. D. Siam beyond the seas (modern Thailand) was a vassal 
state of the Cholas then. The Siamruler devoutly worshipped 
Nataraja at Chidambaram and caused the pallandu song to be 
sung as a song of divine benediction in his court. We learn it 
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is being sung even today.as a song of benediction at the time of 
the ruler’s coronation: the name pallandu is found abbreviated 
into /landu. 


NILAKANTHA, THE YAALP-PANA 
(7th century A. D.) 
He was a member of the troupe ofe Jnana sambandha 


In ancient Tamilnad, the wandering bards ‘formed one 
important section of the musicians of the land. They were 
known as Panas and they belonged to the Pana community, 
which was then considered to be one of the lowest. The panas 
always carried a large stringed instrument, known as the yaal 
which was similar to the modern vinai. There were many 
types of the vinai and they are all described in the ancient 
Tamil books. The yaal music had developed into a vast 
science in those days and it formed one complete branch known 
as Isai-Tamil (isai-music) in the three branches of Tamil literary 
composition, viz. poetry, music and drama. These wandering 
bards generally travelled in pairs of husband and wife, or in 
troupes. They visited the courts of the princes and the halls of 
the chieftains and patrons to give musical and dance performan- 
ces before them. They were richly rewarded by the patrons and 
thus they earned their livelihood. Their caste seems to have 
been no bartothemin freely mingling with both the sexes 
among allclasses of society. They served even as honoured 
ambassadors to courts and were also love messengers. 


As times changed, this kind of private pitronage dwindled 
beeause of political disturbances in the country and the 
panas went about singing in the temples. They lived 
on whatever was given to them by the people of the locality. 
We have narrated here the lives of several such panas known to 
the Saiva and Vaishnava legend and literature. Tiru Nilakantha 
Yaalp-pana was one such pana. As his name signifies, he 
always carried a yaal. His wife, known as Matanga-chulamani 
(the crown jewel of minstrels) invariably went with him 
The couple belonged to the village of Erukkattampuliyur in the 


Nilakantha, the Yaal p-pana 25 


South Arcot district. They visited all the Siva shrines in the 
Chola country and then moved onto Madurai, the capital city 
of the Pandiya rulers. As- usual, they stood at the entrance to 
the great temple and sang their melodious tunes in praise of the 
Lord, to the accompaniment of the yaal. 


Their music was so very melodious and pleasing to the Lord 
Sundaresa, the presiding deity of th: Madurai temple, that He 
appeared before His devotees in the city in a dream and instru- 
cted them to take Nilakantha and his wife directly into the 
temple. Very much moved by the special favour shown to 
them by the Lord in this manner, the two sang the glories of 
Lord Siva in their song in the Divine Presence. 


Just then, a voice from the heavens announced: ‘*Our 
panas are now resting their yaal on the bare floor. It is possible 
that the dampness of the floor affects the yaal and thereby des- 
troys the harmony of the tunes arising therefrom, Please there- 
fore place a p2destal for them to stand upon, to rest their yaal 
and sing”. The citizens immediately placed for them a p2destal 
of gold. Nilakantha ani his wife then stood on it, resting 
their yaal also on it, anicontinu:d to play their devotional 
songs on the yaal. 


After staying there fora long period, they left Madurai, 
went to Tiru Arur, one of the most famous and ancient cities 
in the Chola country, and to similar other places, and sang their 
delightful songs in the temples. In duz course, they cams to know 
of the greatness of the young saint Tiru Jnanasambandha of 
Sikali and went there to see him and worship. Sambandha 
welcomed them, took themto the temple and made the couple 
accompany him on their instrument, when he sang his inspired 
songs in the Divine Presence. When Nilakantha played the yaal, 
Sambandha was much pleased, and thenceforth, the couple for- 
med part of the travelling troupe of devotees who went with 
Sambandha, worshipping.in the various temples in the land. 


Sambandha was a high caste brahmin but never fora 
moment did he think of the caste of Nilakantha. Without the 
least hesitation he admitted the couple into his intimate fold. 

-All of them lived together and had their food together. He had 
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transcended all thought of caste or class and he perceived in all 
godly men only the inner spirit which was eager to serve God. 
An incident occurred later which clearly illustrated Sambandha’s 
concern for the welfare of the pana couple. 


Arriving ata place called Sattamangai in the course of 
their pilgrimage to the temples, the troupe of Sambandha was 
received by Nilanakka, a brahmin of the place and taken 
round the temple there. They were simptuously fed by him 
in his house and they stayed there for the whole day and the 
night. When all the members were about to retire’for the night, 
Sambandha felt a little anxious about the prop2r accommodation 
for the pana couple. The place where they stayed was 
a brahmin quarter and Sambandha seems to have 
felt doubtful whether a suitable place of rest for the night 
would be offered to the pana couple by their host, who was of a 
high caste and who was also a stranger to them. So, he called 
aside his host and requested him to give a suitable resting 
place for them for the night. Nilanakka the host was rather 
piqued by the request of Sambandha. “Why should Sambandha 
make this special mention? Do I not know that all men of God 
are equal? What if one of them was a pana?” Such were natu- 
rally his thoughts. So, he spread a bed for the couple in the heart 
of the house. close to the central family altar and made them stay 
there for the night. Pleased with the action of Nilanakka, the 
fire Agnideva, which was always burningat the altar, now 


burned with an even brighter glow, says the chronicler 
Sekkilar. 


Along with Nilakantha went not only his wife, but naturally 
many of his kinsmen also. They were all proud that their 
kinsman had the rare privilege of playing Sambandha’s tunes 
on the yaal. However, with time, their legitimate pride seems 
to have developed into a conceit. They began to muttcr: ‘*Is 
it not because of our Nilakantha’s play on the yaal, that the 
songs of Sambandha are becoming increasingly popular with the 
people?” These words reached the ears of the young Saint, 
who was just entering his teens. They were allthen at Dharma- 
puram, a shrine in the former French pocket of Karaikkal, close 
to that city, Sambandha had this in mind and his reaction came 
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out in the form of a song which was an unusually difficult one 
and which could not be played on the instrument. When Nila- 
kantha tried and could not play it, he realised at once all that 
had taken place - the conceit of his kinsmen and Sambandha’s 
reaction. He felt remorse for having permitted the conceited — 
thought that his instrument could be superior to the divine in- 
spired vocal songs of Sambandha. ‘‘ Was it not this instrument 
that, instead of teaching me humility, made me proud? * thought 
he. In his anger against himself, he raised his yaal and was about 
to smash it to pieces on the ground. Sambandha held his 
upraised hand and stopped him, He seemed to have been all 
the while observing the reaction of Nilakantha and was pre. 
pared for this. He said: ‘* My friend, please tarry. The 
instrument is after all man-made, while the human throat 
which sings the song is God-made. How can the man-made 
organ compete successfully with the God-made one? ” His kind 
words comforted Nilakantha and he obeyed him. 


Years passed by. The end of Jnanasambandha drew near. 
At the age of sixteen, immediately after his marriage ceremonies 
were over, he went up to the temple with his bride and sang a 
song signifying his desire for union with God. A huge 
Effulgence lit up the temple at the place of his marriage. 
Sambandha bade all those present toenter it and himself 
entered last, holding the hand of his bride. The Divine 
Effulgence disappeared and with it all the men and women 
present entered eternal bliss. Nilakantha and his wife were also 
among the privileged few who entered the Light. 


Nilakantha, along with Sambandha and Nilanakka, is also 
a canonised Saint in Saivism. His image, in stone and bronze, 
has been installed in all the large Siva temples and worship is 
being offered to it. His story well illustrates the veneration in 
which people who had surrendered themselves to God through 
song and music were held in Saivism, irrespective of easte. 


BHADRA, THE PANA 
(8th century A. D.) 
The Lord carried a bundle of firewood for his sake 


Mahatma Gandhi coined a new term to designate those 
who were till then called the untouchables and the depressed 
classes - the Harijans or the children of God. That they had been 
helped by God in many ways as His own children *is evidenced 
by many legends of Tamilnad. One such is the story of Pana- 
Bhadra of Madurai. The purana of Madurai, in Sanskrit as 
well as in Tamil, deals with the sixtyfour sports of Lord 
Sundaresa Sundaresa is Siva enshrined at Madurai. Of 
these, four-relate to His help to this pana. The following 
anecdotes are here narrated in the order in which they are 
found in the Tamil purana. Pana is the name of the community 
of minstrels of low caste inthe ancient Tamilian society 
dedicated to dance and music. 


When Varaguna Pandiya was ruling over the Pandiya 
country from the city of Madurai, Bhadra the pana was the 
court singer. Bhadra was a deeply religious man, and along 
with his wife, he used to sing delightful music in front of the 
temple of Lord Sundaresa every evening. As he beloiged toa 
low caste, he was not permitted to go inside the temple and so he 
performed his services from outside, standing behind the seat of 
the Rishabha deva or Shiva’s bull-mount. 


One day, another bard by name Hemanatha came on a visit 
tothe court of this king. He bowed before Varaguna, dis- 
played all his pomp and the trophies gained at the other courts 
and soon, sang the praises of this king for some time on his 
yaal, and challenged the court musicians to compete with him. 
The king honoured him in a fitting manner and bade him stay 


for the night in special quarters, and then called his court singer, 
Bhadra. 


“ The visitor has thrown out a challenge. Can you take jt?” 
asked the king. Unhesitatingly Bhadra answered: “With 
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God’s grace and your goodwill, my king, I shall cert ainly 
accept it and shall vanquish him,” 


Returning home, the pana saw all along the road, in market 
places and in public gatherings, the pupils of Hemanatha giving 
freely many music performances. They were indeed of a very 
superior order. He was in a panic now. ““ If the pupils of 
Hemanatha could sing so well, what will be the-excellence of the 
master’s singing? How can I hope to vanquish him?” 
Thinking on these lines, he went gloomily to the temple of Lord 
Sundaresa amd prayed: “O Lord! Help me out of this predi- 
cament. Help me to defeat Hemanatha.’’ 


And it pleased the Lord to help this poor pana. The 
next evening, an old wood cutter was seen going along 
the streets of the city. He was wearing soiled cloth and carrying 
a bundle of firewood on his head. On his right shoulder was a 
short wood cutting knife; the yaal was hanging in its cover from 
the left shoulder. He was wearing well worn sandals. The 
burden of firewood on his head seemed to weigh him down, 
Reaching the house where Hemanatha was staying, he stood the 
pile of firewood in a corner, sat down and sang a melodious tune. 


Hearing this, Hemanatha came out to see who the singer 
was. Finding the old man, he asked him, “Who may you be, 
elderly sir? ” 


The old man replied: “ I wasthe servant of Pana-Bhadra 
and was learning music ander him. But he has now dismissed 
me, because I had grown old. So, I have turned wood cutter, to 
earn a livelihood.” 


“ Can you kindly repeat the song you just now sang, sir? ” 


Now, the old man took out his yaal, tuned it and sang 
the same song again, sitting like a figure in a portrait, without 
the least antic movements of the face, head or neck. He sang the 
saadaari-raga, and the melody of the yaal could not be distin- 
guished from the sweet words emanating from the old man’s 
lips. All life stood still. It was no ordinary mortal that was 
singing: Lord Sundaresa of the Madurai temple had taken the 


30 Harijan Saints of ‘Tamilnad 


form of this old man» in orderto help His devotee Bhadra to 
vanquish the newcomer. But of course, Hemanatha could not 
know this. He listened to the music, enraptured, his body and 
soul melting in the divine melody. Time stood still, and all 
other things existed not for Hemanatha. He had melted in the 
music and had forgotten himself. The song ended and 
Hemanatha slowly recovered from the spell of the old man’s 
music, but the old man had disappeared with his instrument and 
his bundle of firewood. 


+: How can this be? I had never before heard any mortal 
sing the saadaari inthis manner. Only God, the Lord of all 
music, could have taught such divine melody. If a dismissed 
old man could produce this music, what should be the excellence 
of the music of Pana Bhadra! ’* Hemanatha’s thoughts ran on 
these lines. Not daring to appear at the musical contest with 
Pana Bhadra the next day, immediately he ran away, leaving 
behind all his servants and other insignia of his pomp and 
splendour in the music world. 


Bhadra had a pleasant dream that night. The Lord 
Sundaresa appeared before himand told him that He had 
called Himself the servant of Bhadra and vanquished Hema- 
natha in music. Bhadra heard this, and in the morning went to 
the temple and there expressed his wonder and pain that the 
Lord Sundaresa should carry a bundle of faggots for his sake. 
He was summoned to the royal court for the proposed contest, 
but Hemanatha was not to b2 found anywhere. The fact that 
he had run away after listening tothe music of an unknown old 
mancame out. Theking questioned Bhadra and he then ex- 
plained his dream. Thereupon the king praised the devotion of 
Bhadra, released him fromthe duty of singing in the court, so 
that the might be free to sing in the temple at alltimes, and 
showered honours and presents on him. 


The pana lived a long time thercafter, singing only in the 
Lord’s presence. As days passed, he became very poor. The 
Lord gave him some money from the king's coffers but this had 
to stop. Then, He gave him an epistle to the Sera king, 
tuling on the west coast of the Tamil country, and asked the 
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pana to take it to him. The epistle was couched in verse and it 
said: ‘** For the perusal of our beloved Sera Prince: Pana 
Bhadra brings this note. He isas dear to usas you are. Give 
him a decent present of money. ” 


The Lord also mentioned this to the Sera in a dream. 
Thereupon he received Bhadra on arrival with all honours and 
gave him money and valuable presents to his heart’s content. 
Bhadra took this back toehis hom: at Madurai, distributed it 
among his people and the servants of God and lived happily. 


He was till this time going to the temple thrice a day and 
was Offering his music. After this event, he went also a fourth 
time in the middle of the night and sang his songs. One day, 
the Lord desired to make known the pana’s firmness of purpose 
in singing in the temple at night time also. He caused a heavy 
shower of rain to pour down at the time Bhadra used to sing. 
But the pana came, although drenched by the rain, and 
although the strings and the instrument gave out only a dull 
sound, because of the drenching, he continued his singing, un- 
mindful of the hostility of the elements. Pleased with the 
pana’s singing, the Lord caused a p2destal to be placed for him, 
on which to stand and sing. The king came to know of this, 
honoured him well and further glorified him in the city. 


There is one more remarkable event connected with this 
pana, and it relates to his wife. She was also a great musician 
as was usual among the pana community, and a pious worship- 
per of God. Varaguna Pandiya had died, and his son, a young 
prince, was onthe throne. He had a mistress who was well- 
versed in music. She was jealous of the honours conferred 
on Bhadra’s wife, who was celebrated in the city, both in her 
own right as a great singcr, and also as the wife of Bhadra the 
specially favoured, 


To vanquish Bhadra’s wife in a musical contest, the king 
invited a woman singer from Sri Lanka on the inducement of 
his mistress. When she arrived, he called Bhadra’s wife and 
asked her: “A singer from Lanka has arrived now. She 
wants to enter into a contest with another from our city. 
Our dignity requires that a singer from our court should take 
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up her challenge. Can you compete with her?” Bhadra’s 
wife replied ““ My Lord, Ican. Lord Sundaresa will help 
me.” 


Accordingly a contest was arranged for the next day. 
Great scholars and music experts were invited to the assembly. 
It was agreed that the defeated woman should become the 
slave of the winner and should carry her on her shoulders. The 
Lanka singer opened the contest and Bhadra’s wife followed. 
In the first round, the assembly said Bhadra’s wife sang better. 
But when the king persistently praised the new comer 
because of his fondness for his mistress, the assembled experts 
veered round to the king’s opinion. They did not judge by 
the relative merits, but only by the king’s preferences. After 
some time, the king allowed them to go, saying that the con“ 
test would be continued and decided the next day. 


But the pana’s wife was very vexed with the way the court 
opinion was goingthat day. She went to the temple and 
exclaimed to the Lord: ‘‘ The king favours the Lanka singer out 
of spite for me caused by his mistress, The entire assembly 
follows the king. Justice is not likely to be done. My Lord, 
unless You deign to help me, what will become of me ?"’ A voice 
declared: “< Tomorrow you shall win.” Hearing this, she went 
home with a light heart. At the appointed time the contest was 
resumed the next day. Influenced by his mistress, the king 
declared in favour of the Lanka singer and the assembly also 
declared likewise. But the pana’s wife boldly declared: “My 
king, you are not fair to me nor just. You favour the other 
woman. Let us goand sing in the Lord’s presence in the temple.” 


| This was accordingly arranged for the third day. Secure 
in the king's patronage, the outsider entered the temple, with a 
proud and haughty bearing and with the firm conviction that 
the pana’s wife would become her slave before the day was over. 
No one in the assembly took particular notice of a new 
musician, who had come unobserved and taken his seat on 
the expert’s bench, along with the judges. He had a command- 
ing appearence, all decked in gems and gold. This was none 


other than Lord Sundaresa, present th a 
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The new comer sang first. No one spoke a word. Then 
the pana’s wife sang. The king opened his mouth to give his 
verdict in favour of the former but by the Lord’s will, he just 
exclaimed “The pana’s wife has won'*. The experts repeated 
the same words. True to the conditions of the contest, the king 
made the new comer carry the pana’s wife on her shoulders. 
Lord Sundaresa cried ‘‘Marvellous, marvellous” and disappeared 
before all the people present. 


_ Everyone realised that the unknown expert present was no 
other than the Lord Sundaresa. The king felt remorse for ha- 
ving been partial to the new comer on the two previous days. 
Now he did all honours due tothe pana’s wife and also gave 
presents to the visitor. 


Thus was the Lord’s grace showered on both the Pana and 
his wife for their unwavering faith in God and for 
their devotional singing. 


(An inscription of 1243 A. D. in the Madurai temple re- 
cords a gift by one Vanadhirayan of Tachanur for the singing 
of the saadaari tune (the tune sung by the old wood cutter imper- 
sonating as a disciple of Bhadra) in the Minakshi temple in the 
presence of Sundaresvara. This indicates the great reverence 
shown by the people for the particular incident of the Lord ac- 
ting as the wood cutter for the sake of Pana Bhadra and singing 
the saadaari tune. A legend though it be, ithad come to be 
glorified in history also.) 


PETRAN SAMBAN 
(14th century A. D.) 
The Lord caused him to rise to the heavens 


The ways of Providence are inscrutable. Sometimes the 
humble service of the meek and the lowly is given such supreme 
recognition by God that it is generally beyond the ken of ordi- 
nary mortals, The story of Petran samban is an instance. 


Petran samban wasa wood cutter, of the Harijan comm- 
unity. He lived on the outskirts of the city of Chidambaram 
8 
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gathering wood in the forests nearby and selling it in the city. 
He was of a very pious temperament. Lord Nataraja was pleased 
with the piety of the wood cutter, whose one prayer was, ‘‘Lord, 
let Thy holy feet be my refuge when my end comes.’ The Lord 
one day gave him a short epistle in verse to Saint Umapati, a 
very learned acharya of the place, wherein He had asked him to 
perform the diksha ceremony to Petran and confer on him 
final beatitude. 


Taking this letter, Petran went to the residence of Umapati 
and tried to deliver it. But as he was an outcasté, he had no 
access to the presence of Umapati, who was always surrounded 
by a large group of disciples and learned men of the higher cla- 
sses. Not knowing what to do, Petran thought of a device by 
which he could see Umapati. He undertook the task of suppl- 
ying firewood to the ashram of Umapati, hoping that he might 
see him one day, through this service. He used to go there daily 
with his bundle of firewood and leave it at the door step. No 
one bothered to ask him who he was or to know wherefrom the 
firewood came. This went on for some time. 


However, one day this routine was broken. Petran, who 
was living on the south bank of the river Coleroon, used to cross 
the river carrying his bundle daily to the north bank and reach 
- the city, which was at a few miles’ distance. On this day, the 
river was in spate and he was unable to cross. So the firewood 
did not arrive at Umapati’s ashram. Naturally there was some 
confusion in the ashram inthe preparation of food. Umapati 
happened to notice this and he made an enquiry. The fact that 
an unknown aged wood cutter who was regularly supplying fire- 
wood did not turn up that day, transpired. As it was not 
known why the woodcutter was supplying wood so long without 
payment, Umapati ordered that the next time he turned up, he 
was to be brought before him. 


The next day, the floods 
carried his bundle of firewood a 
to Uma pati and he was 


in the river subsided and Petran 
gain. His arrival was reported 
taken before him. The wood cuttes 
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had all along been waiting only for such an opportunity®. He 
took out the scroll of Lord Nataraja and presented it to Umapati. 
When the latter saw the contents he was not a little amazed. So 
the woodcutter was not after all a mere insignificant wood ‘cutter! 
Here was a humble outcaste on whom God had showered His 
special Grace! Umapati performed the jnana-diksha on the 
wood cutter, who was consumed in the spiritual fire of Supreme 
Jnana. His body went pp in flames and his yearning soul came 
to eternal rest at the feet of Lord Nataraja. 


Such was the humble devotion of this illiterate meek man 
of God. His devotion was recognized by God and his desire of 
union with Him was fulfilled. 


The story does not end here. Petran had a family, and 
when he attained final beatitude in this manner, his wife na- 
turally could not understand it. She could not afford to lose her 
husband who was the earning member of the house. She went to 
the prince who ruled the land and complained to him that Uma- 
pati had burnt her husband alive! The prince had heard of 
the greatness of Umapati. But yet, he had to take action on 
the complaint. So in order to make an enquiry into 
the incident, he went to the ashram. Umapatitold him that 
such was the order of Lord Nataraja Himself. But how was 
the poor unlettered woman to realise it ? 


Very tactfully he said, “Your Holiness, I understand that 
Petran has attained eternal bliss, through God’s dispensation. 
But how isthis poor woman to understand it? Perhaps she 
can be satisfied if another similar miracle could happen before 
her eyes. Can you perform one such now?” 


Umapati smiled. So people required a proof. He looked 
round on the crowd of menand women that had gathered. 
Probably .he did not find anyone ripe enough for 
the final beatitude. Finally, his eyes rested on a small 
i a aa gi aa 


* A similar device had been adoptcd, according to the legends, by 
two saints earlier. One was St. Somayaji mara nayanar (see page 37) 
to meet St Sundaramurti, and the other was Manakkal nambi to meet 
Alavandar in the Vaishnava tradition. Inthe place of the firewood here, 
they used the tuduvalas leaves (a climber of the solanum family). i 
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thorny plant. He said, “O King, look at this tiny plant. 
It is growing under the spout which pours out the water of 
the Lord’s bath. By its daily bath in the holy waters, it has 
become fit for emancipation.” So saying, he focussed his vision 
on it, andin a moment the living plant went up in flames. 
Everyone assembled, including Petran’s widow, saw this miracle 
and was satisfied that Petran was not indeed burnt alive but 
his end had really come and that he had attained bliss. 


Thus was Petran glorified by God When Umapati looked 
round for a person of merit, he could find no hum&n being; he 
could select only a plant for the conferment of final beatitude. 
This points out to the great merit earned by Petran, who though 
born low, was considered high in merit. 


TWO LEGENDS 


This account of the Harijan Saints in the Saiva 
religion will not be complete i: we do not mention here 
the stories of some godly men of the superior castes who offered 
to be servants of Harijans. They were able to perceive God in 
the lowliest and pay their homage or extend their help to that 
Being. We have appended here stories of two such enlightened 
souls. Both of them belonged to the brahmin caste. The first 
lived in the 7-8th century: hesaw God in the lowliest and did 
homage to him and was eventually elevated to sainthood. The 
second wasa Sanskrit poet and religious writer of the 17th 
century, who fed a hungry man of the lowest caste in thc face 
of social ostracism and on his account miracles occurred. 


To the enlightened souls, love of God evolves itself into love 
and service to godly men also. In all Hinduism, service to God 
is not different from service to Godly men. To the credit of 
these two saintly souls, it must be said that they were able to per- 
ceive the manifestation of God in the lowliest and they did 
not hesitate to make the greatest of sacrifices for their sake. 


SOMAYAJI MARA 
(7th century A. D.) 


The Lord appeared in person to receive his sacrificial offering 


Somayaji mara is one of the canonised saints in Saivism. I 
is to his credit that he was able to perceive God in a pulaiya (a 
member of the harijan community) who appeared before him 
and worship Him. 


In the little village of Ambal in the Kaveri delta there was 
born a brahmin by name Mara, by the close of the 7th century. 
He was a learned man, well versed in the performance of rituals 
and vedic sacrifices. He had performed many such sacrifices 
and so was known as Somayaji Mara (one who had performed 
many soma_ sacrifices). 


His village of Ambal lies about 10 miles east of Tiru Arur, 
where Lord Siva is enshrined as Tyagaraja, in one of the most 
ancient temples of the Tamilnad. Five temples in this land are 
dedicated to the five elements and the Tiru Arur temple is 
dedicated to the element prthvi (earth). 


In any vedic sacrifice, all offerings are made fo Siva only 
through Agni, the lord of fire; the offerings are dropped into 
the fire on the altar, to the accompaniment of the chanting of 
mystic vedic mantras and the fire consumes them. Mantras are 
recited and Agni is supposed to convey the offerings to Siva, 
who remains always unseen and unknown. 


Now, our Mara had one great desire in life. He desired 
very much that Lord Tyagaraja, to whom offerings are made ina 
sacrifice, should appear before him in person and receive the 
offerings. Such a thing was never known to happen. No 
mortal could ever behold Godin person. Mara thought about 
this fora longtime, Finally, his mind fixed upon a plan, 
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Saint Sundara, one of the four religious preceptors of Sai- 
vism, was then living at Tiru Arur. He was considered to be in 
the relationship of a comrade to Lord Tyagaraja at that time. 
So Mara thought of winning the friendsaip of Sundara and 
through him, he planned to influence Lord Tyagaraja to appear 
at the sacrifice in person for receiving the offerings. 


He succeeded in winning the friendship of the Saint by a 
clever ruse. Sundara was known to be fond of a dish prepared 
from the green leaves of tuduvalai (solaum indicum)» Mara unob- 
trusively began to supply the leaves daily to the household of 
Sundara through the cook. Sundara’s wife Paravai used to take 
the leaves from him, remove the thorn and ribs from the leaves, 
cook them into a tasty dish and serve it to Sundara. No one in 
the household knew where the greens came from or why a 
stranger was supplying them. After sometime, Mara stopped the 
supply for a few days. Sundara could not have his favourite 
dish. He asked Paravai and she inturn questioned the cook. 
He in turn asked Mara when he next turned up why he had 
stopped the supply at all for a few days. 


Mara expressed a desire to see the lady of the house. 
When he was taken to the presence of Paravai, he came out 
with the truth. He informed her of his desire and told her how 
it lay in the power of her husband, Sundara, to influence 
his friend, Lord Tyagaraja to fulfil it and begged her to help 
him. Paravai, a tender hearted woman, could not refuse the 
request of a brahmin who had placed her under an obligation to 
him. She agreed and in a delicate moment conveyed the request 
to Sundara. Naturally he could not refuse her. She introduced 
Mara to him and he placed his request before Sundara. 
Unable to refuse him now, he pleaded with Lord Tyagaraja. 


The Lord smiled and told him: “My friend, We shall gọ 
to the sacrifice performed by Mara, in person, as you pray for, 
in any form which may please Us. But it is upto Mara to Te- 
cognise Us, offer Us due worship and give the sacrificial offer- 
ings, If he does not recognise Us, it will be his fault.” 
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Sundara conveyed the Lord’s consent in the same terms to 
Mara. Mara was overjoyed. He hastened to his village and 
made all preparations for the sacrifice. Many priests had 
gathered and the yajna was proceeding as scheduled. Every 
thing was ready on the appointed day. Hordes of priests were 
gathered to recite the vedas and the mantras and to perform the 
various rituals, Everything was going on in an orderly manner. 


The moment for making the offerings to Lord Tyagaraja 
arrived. There was great excitement among the assembled 
priests in anticipation of Lord Tyagaraja’s arrival but 
as there was no visible sign of the Lord’s coming, many 
grew doubtful if the Lord would come at all. Some even 
thought that Mara was fooling them. But among them all, he 
alone remained calm. His faith inthe Lord was unshakable. 
Like the sincere devotee that he was, he was eagerly expecting 
the Lord, to arrive any moment, in any form. 


Just then, the sound of hunters’ drums was heard. To the 
sound of drums, a host of hunters of the pulaiya caste came 
marching along the road towards the place of Mara’s sacrifice, 
There was a leader, his wife was accompanying him with 
a pot of toddy on her hip, and four hunting dogs came 
along with them. The officiating priests were all appalled at the 
sight of the approaching hunters and their hunting dogs. As the 
new comers were untouchables, they cried with one voice: 
‘Keep away, keep away. These are brahmin quarters. This 
isa place of yajna. Don’t pollute it”. 


But the oncoming hunters did not appear to hear these 
words. Their leader marched on nearer and nearer. The high 
caste brahmins, fearing pollution” from the untouchables, rose 
and ran away, abandoning all the sacrificial articles, 
equipment and other materials. The leader had come very close 
and was even about to enter the special enclosure of the sacri- 
ficial altar. Mara, calm and unperturbed, saw God in the 
pulaiya. He called his wife, and together the two went to the 
hunter, prostrated themselves on the ground before him and 
said, “Welcome, my Lord. Please condescend to step in and 
receive the sacrificial offerings”. 
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Thereupon. the Pulaiya, who was Lord 
‘Tyagaraja Himself, was immensely pleased. He went 
in, received the offerings, blessed the couple and conferred 
on them eternal bliss. The humility and devotion of Mara made 
him perceive God in the pulaiya form. He had the vision to see 
mankind as one family. He knew the Lord would keep His 
promise and so did not recoil from the untouchable who appro- 
ached him. He saw the outcaste hunter as Lord Tyagaraja and 
it was indeed He. This vision raised him to sainthood 


Today, even after the lapse of thirteen centuries, the festi- 
val of Mara’s sacrificcin the remote village of Ambal attract 
huge crowds from all over the district. 


{Sekkilar has only a short account of Somayaji mara in 
five verses. He does not mention the visit of Lord Tyagaraja. 
But this is a very picturesque local legend, celebrated as an an- 
nual festival. Bronze images of Somayaji mara and his wife 
Susilai are installed in the local temple for worship. ] 


SHRIDHARA ATYAVAL 
(18th century A. D.) 


The Lord caused the Ganges to flow out ef 
a well for his sake 


There have been many enlightened souls in Tamilnad, who 
perceived God in everything. Such a soul was Shridhara 
Venkatesa Aiya, affectionately and reverently known as Aiyaval 
(an abbreviated form of Aiya-averhal, meaning the respected 
Aiya). He lived in the first quarter of the 18th century in the 
small village of TiruVisalur, a few miles east of Kumbha- 
konam on the banks of the river Kaveri. Venkatesa 
was a profound Sanskrit scholar and also a deeply 
religious man. He worshipped daily the Lord Siva enshrined in 
the village and at a very early age, he seems to have had realiza- 
tion of Siva the Supreme. He was living a normal house- 


older’s life, although by spiritual enligh m 
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Many miracles are attributed to Aiyaval. He used to visit 
Swami Mahalinga, enshrined in the large temple at Tiruvidai- 
marudur nearby. For this purpose he had to cross the Kaveri 
from the north bank, go to the south bank, and then reach the 
temple. During the monsoon period, the river used to be in 
floods; water used to overflow the banks in a swift and deep 
current, Every time, legends say, miracles happened, enabling 
the pious devotee either to visit the shrine, orto receive the 
prasadams from the temple, specially brought 
to him at the other bank. Once for example, when he was 
on his way to the temple, the river was in spate. Lord Maha- 
linga appeared before Aiyaval on the north bank itself, and 
gave him the temple prasadams. On another occasion, the 
Lord appeared as a boatman and ferried him across. 


Many are the devotional songs sung by Aiyaval. in the 
Sanskrit language. Miracles had been worked by him by singing 
the songs. One song brought forth rains at a time of drought and 
another brought back to life a child that had died. Such stories 
are many. 


To every Hindu, the anniversary day of the death ofa 
parent is very sacred. He performs special ceremonies in an 
orthodox manner called a sraddha and propitiates the dead 
souls through brahmin feeding. Once Aiyaval was celebrating 
the anniversary day of his father. The rites were over and 
food was almost ready for the feeding of the brahmins. 
Aiyaval was on his way to the Kaveri for a bath at the end of 
the ceremonies. On the way, he saw a chandala, one of the 
lowest caste. almost dying of hunger. His heart melted at 
the suffering of the poor man. Never for a moment did he 
hesitate to think that the man was an outcaste, that he himself 
was performing the sraddha ceremony of his late father, or 
that high caste brahmins were waiting back home for their 
feeding. or that he should not cause any pollution to come 
between him and the final fecding ceremonies. He saw only 
God in the suffering man before him. “ Let me help him with 
food’? was his only thought. He ran home, carried to him on 
a plantain leaf, some food out of that prepared for the holy 
brahmin feeding, fed the outcaste, and moved from the spot 
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only after the poor man had recovered from his agony and 
was on his feet again. Then he went to the Kaveri, had his 
ceremonial bath and returned home, happy in the thought that 
he had helped a soul that was undergoing the extreme pangs 
of hunger. 


But he was not allowed to be happy for long. When he 
reached home, there was a great uproar. The brahmins who 
had come there for the ceremonies and who had conducted 
them declined to have any of the food that was cooked and 
refused to have any thing to do with Aiyaval. In their opinion, 
the ceremonial food had got defiled by being served out toa 
chandala and by that act Aiyaval had condemned himself and 
his forbears to perdition for ever. The ceremonies would be 
mcomplete without brahmin feeding. Aiyaval remonstrated 
with them but it had no effect. 


They said with one voice: «€s You have committed a most 
outrageous crime against the brahmins and thereby condemned 


yourself and your ancestors to hell. There is no redemption for 
you.” 


Aiyaval, pious though he was, could not stand the sight 
of so many brahmin priests going away hungry, without 
partaking of the festive food preparcd for them. So very meekly 
he asked them: “Is there no prayaschittam (expiation for sin) 
for me? Can you not suggest a purification ceremony 2’ 


The brahmins relented: ‘* There is. But in time. You 
have got to go to the Ganges (a distance of two thousand miles!) 
and have a dip in its holy waters, before you can be deemed 
fit to complete the anniversary ceremony >”. 


Aiyaval was still more Sorry. Going to the Ganges may 
take years. But what about the ceremony today? He felt 
humble and prayed to God to help him. Just then a miracle 
happened. The water in the well in his back yard began to 
swell up and overflow. In ever rushing torrent, it flowed over 
the entire yard and was bathing everything in the neighbourhood. 
Lord Mahalinga, whom Aiyaval had been worshipping had come 
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to the rescue of His devotee and performed this miracle, 
Instead of Aiyaval going to the distant Ganges, the Ganges had 
comz to him in his own nearby backyard. 


The assembled brahmins were beside themselves with awe 
and wonder. They had dared to accuse such a greatly 
god-beloved man of irreligiousness! They fell at his feet and 
begged his forgiveness, Aiyaval had his second bath in the 
Ganges overflowing from the well. and finished the feeding 
ceremonies to the hearts’ content of the brahmins. 


This incident occurred on the new moon day of the month 
of Karttikai (November-December). From that day, the day is 
held sacred to the memory of this man of God and the day is 
celebrated at Tiruvisalur and the neighbourhood by a special 
puja for Aiyaval, when a large gathering of people assemble 
and take a bath in the waters of the holy well. All his songs 
are in Sanskrit and they are recited all over the country by the 
pious brahmin people. 


The story of Aiyaval isa remarkable one portraying in 
vivid detail the truth that service to the mzek and the lowly is 
service to God. 


VAISHNAVA SAINTS 


NAM - PADUVAN 
(5th century B.C. ) 


The Pana’s song gave a celestial form to a ghost 


The eleventh day after a full moon or a new moon is known 
as ekadasi,s this day is generally a sacred day for the worship- 
pers of Vishnu The ekadasi occuring in the bright fortnight of 
the month of Krittika (November-December) is a specially 
sacred day and it is known as the Kaisika ekadasi. Kaisikam is 
one of the tunes in which devotional songs are sung. There isa 
moving legend connected with the Kaisika ekadasi and it 
telates to a Harijan singer called Nam Paduvan (our singer). 


In the ages long gone by, there wasa .small hermitage at 
Kurungudi, in the extreme south of India. The village had a 
small temple where Vishnu was enshrined in the name of Nambi 
the handsome. It was a fine little place, situated on the bank of 
a small river and sanctified in the later centuries by the hymns 
of many Vaishnava saints. A pious man was born there in that 
hermitage in a pana community (a minstrel class of the harijan 
caste of those days). Devotion to Lord Vishnu surged from 
his early years in his heart and he had made it a vow in his life 
to go to the temple with his yaal(a kind of harp)in one hand, just 
at day break and sing before the Lord’s temple standing outside 
the temple walls, a morning hymn intended to intimate to the 
Lord that the sun is rising and He may rise up from the supposed 
night’s slumber. The Lord Nambi was always present before 
his mind and he had a daily experience of supreme joy through 


this darsan of the Lord. He was doing such service over a period 
of ten years without a break. 
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- One day, however, he had to face an ordeal. When he 
started from his house, the expectant joy of darsan used to fill 
his heart and he used to walk like one in a trance, straight to 
the temple gates. This day, however, unwittingly he strayed 
from the usual path and walked into the woods where lived a 
ghost. Midway in the woods, he fell into its clutches. The 
ghost was strong and powerful, while the Pana who was always 
pining for the grace of Lord Vishnu, was weak in body. Se 
when he was caught, he ‘was unable to free himself from the 
ghost and escape. As he was only a pana and not a brahmin, he 
did not knôw to recite the panchati mantras which could 
have freed him from ghosts and devils. 


So, with tears in his eyes, he silently prayed to the Lord, 
and then beseeched the ghost: “ O ghost, Iam on my way to 
the temple, to awaken the Lord at dawn and pray for His grace. 
I beg of you to release me and allow me to go and perform my 
usual duty.” Thc ghost was unmoved. Seeing that the ghost 
was aboutto pounce upon him, the pana supplicated before 
it meekly and asked: ‘‘O ghost, what do you propose to do?" 


Said the ghost: “My dear fellow, you have been going 
about singing the praise of the Lord and you are quite hale and 
healthy. But I had had no food for the last ten days, I shall 
eat you now and satisfy my hunger. I shall tear you ups offer 
your bones to God and then finish them.”’ 


But the pana felt distressed, not because he was about to die, 
but because he was unable to sing the morning hymns before the 
Lord. So he entreated the ghost again: ‘‘Please allow me to go to 
the temple and sing today, so that my vow may not be broken. 
I shall return and then offer myself as food to appease your 
hunger.” 


The ghost burst into laughter. But noting the earnest- 
ness with which the pana uttered these words, he 
said: “Have you ever heard of a man returning to keep an 
appointment with death? Surely you are saying a blatant 
falsehood, when you say that you will retura to me. Of courses 
you go not mean it 1” 
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“ Trust me, my dear ghost” replied the Pana, “* and please 
release me. Although I am born ofa low caste, falsehood 
and deceit will not be practised by me. Spiritual wisdom has 
dawned on me. I am keen only on doing my usual service to 
God. If, as you fear, I utter a falsehood and fail to return to 
you today after singing before the Lord in the shrine, may all 
the most heinous sins devolve on me and may I be con- 
demned to perdition till eternity.’’ 


When the ghost noticed the earnestness with which the pana 
uttered these words, it was touched by his sincerity. Soit 
released him saying, ““ Please go now and be sure to return 
after singing °’. The pana joyously ran to the temple and sang 
more melodiously and movingly than usual, because he believed 
it was his last day. He sang till it was full day light more 
soulfully than usual and, to fulfil his promise to the ghosts qui- 
ckly returned to the spot where the ghost was waiting for him. 


To test his steadfastness, the Lord of Kurungudi appeared 
before him as a wayfarer on the way and enquired of him where 
he was going in such a hurry. When the pana told him the 
nature of his mission, he smiled and said, “The ghost isa 
sinner, and physically much stronger than you. When you are 
sure that he is going to kill you and eat you up, there is no need 
for you to keep an appointment with him. So don’t go; please 
turn back.” 


But the Pana replied, ‘* | have made a promise and I shall 
keep it. It matters little to whom I made it.” So saying he 
went fast to the waiting ghost. 


““O ghost, 1 have now returned to you after fulfilling my 
vow of singing in the temple at dawn. Iam here for you now 
to tear up and eat as you please?” he said. 


The ghost was amazed at the truthfulness 
pana. In great wonder and admiration it 
soul! I am very much moved by your adherence 
mot very anxious now to eat you up. 


of the low born 
said, “O great 
3 to dharma. I am 
ï shall spare you om one 
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condition. Pray transfer to me the merit accruing to you by 


your singing in the temple today. and I shall allow you to go 
free.” 


“No, I shall not part with the merit earned by me.** 


*«Give me at least the merit resulting out of one song sung 
by you to day”, asked the ghost. 


‘Even that I shall-not.** 


‘Give ,me at least one quarter of the merit earned by 
your meritorious singing.” 


‘* That too I shall not. Why don’t you tear me up and 
drink my blood which will indeed taste to you sweeter than al 
such merits? °° 


Finding that the meek little Pana was adamant in declining 
to part with his punnya (merit), the ghost fell at his feet, and 
prayed; **O great soul, give me some of the merit earned by you 
by singing one tune at least and thereby save me from this 
ghost life.” It continued: ““I was a brahmin ina previous 
birth, but because I failed in my duties as such, I got condemned 
to this wretched life. My period of punishment is now over. It 
is upto you now to redeem me from this sinful existence,’ 


The pana who was till now unafraid of the might of the 
ghost, and unmoved by its threats, was much moved by its 
suppliant condition. “Let it be so” said he. “One of the 
tunes sung by me is known as kaisika, May the merit earned 
by me through the singing of this tune this day accrue to you 
and, as you pray, lift you up from your wretched condition toa 
superior state.” 


Thereupon a miracle seemed to happen : the ghost gave up 
its ghostly existence; a divine and effulgent form appeared 
before the pana as a result of the gift of the merit of his tune, 
and thanking him, it ascended into the heavens. 


The Lord called the pana Nam-Paduvan, ‘Our singer’, and 
from that day, this ekadasi day came to be known as Kaisika- 
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ekadasi, in memory of the gift made by the pana of the merit of 
his singing the kaisika tune, to the ghost. The day is celebrated 
even today as such, not only in the Kurungudi shrine, but all 
over the Tamilnad, in Vishnu temples and in all Vaishnava 
homes. 


KURUMBARUTHA NAMBI * 
(Ist century A.DJ 
The Lord accepted his mud flower 


Of the many legends about the spiritual excellence of the 
low class men of God in Vaishnavism, the story of this Nambi is 
a remarkable one. 


He was a potter by profession and it was his duty to make 
the pots necessary for the preparation of the food offerings to 
Lord Venkatesa (knownas Lord Balaji in North India 
today) on the Tirumalai hill, (the Tiru Venkatam hill) 
and supply them daily. Inthose days, earthern 
vessels were used every day in temple offerings; they were broken 
or discarded at the close of the day and fresh pots used the next 
day. As the number of devotees of Venkatesa was very large: 
their feeding and the corresponding food offering to Venkatesa 
was also very large. Hence the indent upon this potter was also 
large and he had to work very hard to gather the clay, knead it, 
make it into the required number of pots on his wheel, burn the 
pots and supply them. 


Amidst all this hard and continuous work, he had no time 
to think of God or do any special puja for Him at all. But the 
potter was a pious man and his mind would turn to God when 
he was about to begin his day’s work. He used to make a small 
image of Venktesa in clay at the commencement of work every 
day and, at the close of the day, wipe off all the clay sticking to 
his palms and fingers, knead it into the form of a lotus flower, 
and place it on the clay image done in the morning. This he 


* This nambi did not s ; 
he did indeed belong to one di sap belong to the Harijan commun ity, but 


fthe lowest castes. 


Tiruppan Alvar 49 


was doing regularly and even in the midst of the heaviest pres- 
sure of work, he never failed to do this. 


Lord Venkatesa (Vishnu enshrined in the temple at Tirup- 
pati) seems to have been very much pleased with this thoughtful 
work of Nambi and seems to have taken it as even superior to 
the highest ritualistic puja. 


Now it so happened that one day the prince who was 
ruling over that area came to worship in the temple. He 
mounted the hills, reached the divine presence, and in a princely 
manner, presented to Lord Venkatesa. a garland madeof golden 
lotus flowers. The priest received it fromthe king and placed 
it on the image of Venkatesa with all due ceremonies. The 
moment the priest placed it, the string of the garland snapped 
and the golden flowers fell to the ground. The prince causcd 
them to be fixed again into a wreath and again presented it; the 
same thing happened every time. The prince, who was no doubt 
of a pious nature was much sad at heart. 


That night, Lord Venkatesa appeared in the dream of the 
prince and said ‘My friend, don’t be disheartened We like the 
mrit pushpa (mud-flower) of our potter even more. Hence we are 
unable to wear your golden flower”. 


Thereupon, the prince set on foot enquirics, which revealed 
the daily routine of the potter and his worship at the close of the 
day, with a mud flower. The prince. the priests and the people 
wondered at the devotion and the action of the humble potter and 
the imponderable mercy of God, which recognised that obscure 
thought aud act from the humble potter. 


TIRUPPAN-ALVAR 
(7th century A. D.) 
The Lord caused a brahmin to carry him. 


The story of Tirup-Pan Alvar is very briefly told. It is 
a very interesting and illumining story. Paan is a 
panchama caste, which was devoted to singing and dancing. 
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The pana families used to sing and dance in the courts of prin- 
ces and chieftains and eke out their liveilhood with the gifts 
earned. Alvar is one who is deeply immersed in the grace of 


Lord Vishnu. 

Tradition says that Tiruppan Alvar. or Pana, was born by 
the grace of Lord Vishnu, amidst the stalks in a rice field. A 
pana was then going along the field with his wife. He saw the 
attractive child, and as they happened to be childless at the time, 
he took the baby lovingly and gave it to his wife saying, “My 
dear, you have been praying for a child. God has ‘now sent you 
this beautiful child.”” They took the child home asa gift from 
Lord Vishnu and brought it up as their own child with loving 
care. The child grew up into a young man, well versed in the 
family art of singing on the musical instrument veena. He 
happened to be far advanced for his age in spiritual 
experience. Heused to go tothe south bank of the river 
Kaveri, stand facing north and from there sing devotional music 
to please Sri Ranganatha, whose shrine was just opposite, 
in the middie of an island, round which the Kaveri flowed in 
two branches. Pana realised his limitations; as a pana, he be- 
longed to an ‘untouchable’ community and so he did not propose 
to cross the Kaveri and set foot on the island where Ranganatha 
was enshrined, Content to be on the outer bank of the river, 
far removed from the temple and the Lord’s immediate p. esenc® 
he stood facing the temple at a long distance and from there 
poured forth his soul into the divine music he was singing every 
day. Many, many years passed in this manner. Pana was now 
eighty years old But his singing continued without interruption. 
Needless to say, Lord Rangdnatha was immensely pleased with 
the devotion of this humble Pana and willed to make it known 
to the proud and caste conscious people of the temple. 


An opportuity presented itself. The temple priests were 
naturally intoxicated with the feeling of their high caste 
and no one of course knew or took notice of this meek pana. 
Lokasaaranga-muni was a senior temple priest. One day it was 
his turn to carry water from the Kaveri for the Lord’s bath. As 
he approached the river, he saw the humble pana, in the dista- 
nce. But Pana took no notice of anything around him. He was 
completely oblivious to all that took place in the neighbourhood. 
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He was deeply immersed in his song, in a fervent longing for a 
vision of the Lord in the shrine, and for the bestowal of His 
grace. He was in an ecstatic spiritual trance. 


But the condition of the Pana was completely lost on the 
priest Without realising that he was in prayerful meditation, 
his fingers playing on the strings of the veena and his lips utte- 
ring the name of the Lord, the Muni saw only that the Pana was 
a panchama and was angry that he dared to be close to the place 
where the priest came for fetching water. He signalled to him 
to move aside; but the Pana did not know it. There upon the 
Muni just turned to his followers. An alert fellow in the group 
picked up a small pebble and threw it at the Pana. When the 
pebble hit him, he came to his senses. Opening his eyes, he 
realised the situation and humbly praying for forgiveness, he 
withdrew to a distance. 


But the pebble which hit Pana, had also hit Lord Ranga- 
natha in the innermost shrine of the temple, on the forehead ! 
When the Muni returned to the temple, carrying the pot of 
water after his bath, he saw blood oozing from the forehead of 
the Lord! Awe struck, he reported the matter to the king. The 
king was a pious man; he ran up immediately to the temple, 
saw the blood and prayed. All people prayed but no onsthen 
could do anything about it. 


That night the Muni had a dream. The Lord appeared 
before him and ordered: ‘*Lokasaranga, you have caused Us 
pain by harming Our favoured bhakta, Pana. Go to the river 
now and carry him here on your shoulders”, 


Lokasaranga woke upin a daze. Quite amazed at the 
Lord’s command, he went to the river in the morning and finished 
his morning ablution, in all humility. The pana was as usual 
singing from a distance at his usual place. On seeing the Muni 
approach him, he naturally retreated, remembering his experi- 
ence of the previous day. He could not of course know the trans- 
formation in the brahmin. But the Muni ran to him, fell at his 
feet and said. “The Lord has ordered me to take you to His 
presence.” The pana was aghast. “Revered Sirs I belong to 
the panchama caste. How can Í set foot on the sacred city of Sri 
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Rangam, much less go to His Presence?” Saying this he began to 
retreat further. 


The Muni continued: “You need not set foot on the sacred 
soil of Sri Rangam. It is the command of the 
Lord that I carry you on my shoulders. Please mount. 
When the pana heard this, he had no further re monstrance. He 
submitted to the Lord's will. Lifting him on his shoulders, 
Lokasaranga carried him into the city, took him into the temple 
and showed him what his heart had been yearning to see all these 
years, the reclining form of Lord Ranganatha, in all His glory 
and splendour. 


Pana feasted hiseyes on the Lord, from foot to 
head and sang a short sweet poem of ten verses, giving in 
graphic detail his vision of the Lord, His feet, dress, navel, 
stomach, chest, throat, mouth, eyes and His whole form: “The 
feet of the Lord are the refuge for all who go to Him, surren- 
dering their complete self.” 


The Pana began his song with the praise of 
His feet. “My eyes, which have drunk of the beauty and the 
glory of His lotus feet, shall never look at anything else.” A 
vein of love, which philosophers call bridal mysticism, runs thro- 
ugh all the verses. Thus singing, the humble pana stood in the 
presence. Lord Ranganatha absorbed him with the physical form 
into His Divine Effulgence; just as persons who put on fragrant 
vettiver (root of the black cuscus grass) on their hair, do not 
mind the small quantity of earth clinging to the root. 


Such is the simple, moving story of this humble pana, who 
came thenceforth to be known as Tirup-Pan Alvar, the holy Saint 
Pana. He is also affectionately called the Muni-vahana, one who 
had the Muni for his mount. His song begins with the words 
‘amalan aadippiran’ (the Immaculate Supreme Being) and it 
has been included in the Vaishnava canon and the Vaishnava 
daily prayer book. It is sung daily by devotees. He is also 
reckoned as one of the twelve Vaishnava Alvar and along with 
others, his image in stone and bronze is installed in all the 
Vishnu temples for daily worship. | 
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Panalvar might have been an illiterate devotee, full of love 
and surrender to the Lord. He had not sung any song on Him 
till the time he was taken into His presence. Once he feasted 
his eyes on Him, the songs of highest literary beauty and emo- 
tional fervour gushed forth from him. 


What great penances I had performed, 
I do not know. But this I know, 
The Lord ofSri Rangam severed the bonds 
Of my past karma, which weighed me down. 
He moulded me into His fervent devotee. 
And besides. He cntered into me and His gracious 
Heart accepted this humble m2, as His slave. °’ 


MARANER NAMBI 


( 10th century A.D.) 
The brahmin acharya performed his funeral 


This Nambi was born as an ordinary tiller of the soil in the 
village of Parantakam in the harijan community, in the later half 
of the tenth century. One morning,as he was ploughing a field. he 
felt very thirsty, and not finding any clear water in the vicinity, 
he took the muddy water of the fields in both hands and, saying 
grace, drank it. Alavandar, the famous Brahmin Vaishnava 
Acharya, was then passing along the road with his disciples. He 
observed this and was much puzzled by the action of the poor 
tiller. ‘*When God has created so many good things around 
us for food and drink, why should this poor man drink this 
muddy water ?” thought he. He sent a disciple to enquire 
The humble tiller replied: “This body is dust and that mud is 
also dust. I do not perceive any difference between the two.” 


Alavandar was astounded. Such words of wisdom from a 
humble outcaste tiller! Any amount of learning and instruction 
had not imparted such spiritual illumination to any of the high 
caste brahmins who were surrounding him. So, he called the 
tiller and exclaimed, ‘*My friend, you are like Nammalvar, th: 
Mara, who fain would ignore this mortal coil. Henceforth you 
shall be known as Maraner nambi, Nambi who is akin to Mara ” 
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Then he asked him to join the group of his own disciples and 
follow him to Sri Rangam where he was then going. Namb! 
protested saying “Revered Sir, I am an outcaste and have no 
right to mingle with the elite’. But Alavandar overruled him: 
“You area Brahma-jnani, one on whom spiritual wisdom has 
dawned. ‘There is no caste bar to the like of you.” 


Taking Nambi with him, Alavandar procceded to Sri Ran- 
gam and in due course made him stay there at the eastern corner 
of the northern bank of the Kaveri ghat. Nambi made a clay 
image of Alavandar and worshipped it daily in his hut. He 
attended all the spiritual discourses of Alavandar standing at a 
distance and in time, attained very high spiritual advancement, 


The audience at the lectures grew larger and larger and to 
accommodate ita larger hall was built. A day was fixed for 
the inauguration ceremony. The Nambi went and bowed before 
Alavandar and said, “My master, I may not be permitted to go 
into the hall after the purification ceremonies are performed. 
Please therefore permit me now to go in and satisfy my desire 
to have a darsan of the inside of the hall.” Smiling, Alavandar 
asked one of his disciples to take Nambi in and show him round. 
Accordingly Nambi went round the Hall with his escort, and 


finally prostrated before the hall and came away satisfied. 





But Alavandar seems to have been even more satisfied and 
happy. Immedia ely hecalled his men and told them ““My freinds, 
now that the holy feet ofa man of God have walked through 


Binet sayy, Ta gk Saas peer te 


the hall, it has indeed been purified. We need not wait for any 





his discourses Such was the esteem in which the great acharya 
held the humble Maraner nambi. 


Days passed. Alavandar came to realise that his end was 
near. Hecalled his disciples around him one day and asked 
them: “1 may not be long amidst you. If I have to pass onto 


the heavens soon) the karma attached to my physical body will 


have to be borne by some one else] As you know, I am suffering 
from a disease. it tra 


If another is willing to get it transferred to 


‘Maraner Nambi 55 


him Ican reach the heavens happy. Isany one of you willing 
to bear it?” : 


There was silence among the selected folk. No one came 
forward to shoulder their master’s burden of karma. Mara-ner 
Nambi answered from a distance. Alavandar asked him to 
approach, saying, “The caste restrictions are not for such as 
you.” Nambi answered, ‘‘Please bestow on me the gift of what 
you were pleased to offer to the others just now.” 


Alavandar was glad at heart. But he said, ‘It will be very 
painful. Wjll you be able to bear the pain and suffering ?”’ 


“It shall be my greatest blessing.” 


Thereupon Alavandar blessed him and said, “Let my 
karma attach itself to Nambi for the remaining part of its days”. 
He chided his caste pupils for their lack of acharya bhakti 





er 


‘and expressed his sorrow that bis disciples who called themselves 
high caste could not evince as much dedication and sacrifice ag 
that now displayed by one whom they considered. to be low in 
caste. He passed away in due time. 


But this karma in the shape of a painful carbuncle began 
to give terrible suffering and affliction to Nambi. He was 
unable to use his hands to prepare his food. For days together 
he went without any food. His condition was noticed by Periya 
Nambi (also a disciple of Alavandar, and later a preceptor for 
Ramanuja, the great Vaishnava Acharya). He was struck by the 
devotion of Maraner nambi to the guru and sympathised with 
him in his present affliction, He went and bowed before him. 


n 
Periya nambi cheerfu;ly bathed him,washed his clothes and gave 


him food. 
This was going on fora considerable period. One night 


when Periya nambi started with food for Maraner nambi. it 
was very dark, and Ramanuja, who saw.this (felt concern for 


the personal safety of the aged Periya nambi going out in the 
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Jadis He did not know what Periya nambi was doing and so 
followed him like a bodyguard, without his knowledge, in 
order to know the errand on which he was beat 


Periya nambi went to the river bank where Maraner nambi 
was staying, carried water in pots, bathed him. placed the caste 
mark on his forehead and other limbs and served the food on 
aleaf spread before him. When Maraner nambi prepared to 
take the first morsel, Ramanuja who was standing concealed 
behind a bush, unseen by Periyanambi, could not help admiring 
the devotion and the spirit of service of his own preceptor 


towards his master’s suffering disciple. Simultaneously he also 
felt grief at the present miserable plight of Maraner nambi 
and instinctively prayed to God for relief to him: ““Oh Lord 
Ranganatha, how can you allow this poor Maraner nambi suffer 
much pain?” The next instant all disfiguration disa ppeared 


from the person of Maraner nambi and his own natural handsome 
figure was restored. 








Maraner nambi saw the change on his body and immediately 
cried out to Periya nambi: ‘Holy sir, till this moment I was 
experiencing the residual karma of my master Alavandar and was 
feeling glad that I could be of some service to him. But now, 
it bas slipped away from me, apparently because I am accepting 
service from another. What harm heve I done to you? You 
seem to have been jealous that I was of some service to Alayan- 
dar and so under the guise of helping me with food, made me 
unfit to receive the blessing of Alavandar.’® So Saying, he 
prepared to knock his head with a piece of stone, in an attempt 
at self-immolation. ——— akik 


like as before. Noting these, Mararer :nambi was glad and 


apologised to Periya Nambi for attributing to him wrong 
motives. ig 


But Periya nambi had no peace. Intending to explore th 
reasons for the sudden changes in the person of Maraner nambi,» 
he got up and began to investigate, But Ramanuja f caring 
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that he would be discovered, beat a hasty retreat. Periya nambi 
saw him at a full run to escape detection. Thereupon he 
returned to Maraner nambi and reported to him that the change 
on his person occured apparently through the intercession of 


Ramanuja with God. Then only was Maraner nambi satisfied- 
St a 


The last words of Maraner nambi addressed to Pariyanambi 
reveal the nobility of his self surrender to the acharya “My 
master, J shall pass away and reach the feet of our master 
Alavandar on the third day from. now. If I happen to die with 
the name of the Lord Vishnu on my lips, do the rites for my 
body and return after a full bath in the temple tank. IfI die 
with a feeling of surrender to the Alvars, do the rites and have 
a bath in the tank upto the neck. If I die with no other 
thought except the feet of our Acharya Alavandar, you may 
cremate my body as usual, and return home after just wash- 
ing your feet, without even a bath ° His belief was that the 
feet of the Acharya was the highest consummation for the dise 
ciple and no pollution attached to one who did the obsequies 
for such a disciple What surrender and what a magnificent faith! 








In due course Maraner nambi died and Periyanambi 
- - . i AT Nana] 
carried out all the final rites for ten days, as he would have done 


to any brahmin acharya. But the brahmins of Sri Rangam were 
furious that Periya nambi, a high caste brahmin performed the 
funeral rites of Maraner nambi, a harijan. They closed his 


house and heaped buge piles of thorns and rubbish on the door- 
way, so that no one could enter the house or come out of it. 


This excommunication stayed for some time. The temple 
festival season arrived. The car of Sri Ranganatha was being 
drawn along the streets. Athuloy, the young daughter of Peri- 
ya nambi, was smarting under the social ostracism placed on her 
father. As soon asthe car reached the place in front of their 
home she ran out, prostrated in front of the car and after due 
worship of Rangatha, cried: “O Lord ‘Ranganatha, you played 
with the girls of Ayarpadi and took food from their hands. You 
took Tiruppanalvar, a Harijan into Your fold. My father Periya 
nambi performed the funeral rites of Maraner nambi the disciple 
of Alavandar his own guru and fof this, Vaishaavas of Sri Ran- 
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gam have blocked up his house. Please Jet me know whether 
You approve of the action of Periyanambi or otherwise. I shall 
not allow Your car to proceed, unless You indicate to me Your 
wish in the matter.” The chariot was delayed till the evening. 
Then Ranganatha, through the priest, ordered Kandadai Annan 
to carry Periya nambi to the temple on his shoulders. Annan went 
into the hovse and did accordingly. Rangatha then conferred his 
blessings on Periyanambi. caused all temple honours to be 
done to him and said ; “We are pleased that you performed the 
funeral rites of Maraner nambi”. Periya Nambi was restored 
to his usual place of honour inthe Vaishnava group. Then the 
car was allowed to proceed. Such is the unique story of Mara- 
ner Nambi. =< 


When Periyanambi performed the funeral rites of Mara- 
ner Nambi, he returned home and even without a bath, did all 
the puja forthe Lord in his house. This action caused con- 
siderable dissent among the Vaishnavas. Ramanuja came to 
know of this. He went to Periya Nambi and said, ““ When 
your servants like myself are here to do your bidding in the 
matter of the funeral of Maraner Nambi, how is it you did not 
order us to do anything, but did everything yourself ? Is it not 
a violation of traditions? We feel much aggrieved **. Periya 
Nambi replied. ‘‘ Is not Maraner nambi the favourite of our 
acharya Alavandar? We shall allow others to perform any 
duties but shall not permit anyone to do any service to Mara- 
ner nambi. You speak of tradition, Did not Sri Rama per- 
form the obsequies of the eagle king Jatayu ? Did not Yudhish- 
thira perform the final rites for Vidhura ? How am I superior to 
Sri Rama and Yudhishtra and how is Maraner nambi inferior 
to Jatayu and Vidhura ?” Ramanuja was silenced : he realised 








| are ty and poignance of Periya Nambi’s feelings and 
explained it to his followers, oe 


VILLI - DASA AND HIS WIFE. 
(12th century A.D.) 
He held an umbrella for her 


Villi helonged to the low caste of hun 
ters, now known as 
the scheduled tribe. He lived in the days of Ramanuja. His 
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life was one of absolute dedication and humble self-effacement 
the like of which had not been recorded anywhere else. 


Villi (the archer) was a soldier under the Chola prince whe 
was ruling over Uraiyur, when Ramanuja was staying at Sri 
Rangam and looking after the temple administration. (Uraiyur 
is now a suburb of the large city of Tiruchirappali. In the days 
of Ramanuja, Uraiyur was the capital city and Tiruchirappalli 
was one of its suburbs.) One day he was returning to his home 
in Tiru Vellarai from the king’s palace at Uraiyur, after finish- 
ing his duty there. His wife was also accompanying him She 
was a delicate and very beautiful young woman and Villi was 
captivated by her beauty that he never for a moment liked to be 
separated from her. It was then midday in the hot summer 
season, She was unable to walk on the hot sands of the road. 
Her feet became blood red in colour and the sun also was merci- 
lessly scorching her. Unable to see her suffer thus in the hot sun, 
the young man spread on the ground the handsome silken shawl 
which the king had presented to him that day and made her slo- 
wly walk on it Over her head he held an umbrella. 


When the pair were pointed out to Ramanuja who happe- 
ned to be near, he called to them and asked them, ‘*Children, 
where may you be going? *' Villi told him. 


€¢ But my lad, do men take their women also with them 
when they go on the king’s errand? ” 


“No, Sir. But this is ro ordinary woman. She is SO bea- 
utiful, the like of her does not exist in our community nor in 
any other community. How can | afford to be separated from 
her? ” 

Ramanuja smiled: “But do you not realise that you are 
causing pain to both of you, by taking her wherever 
you go? ” ' 


“Is there any way to get over this pain and anxiety? ” 


‘Yes, there is. If we were to show you the means; will you 
follow it?” asked Ramanuja. 
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Villi promised to do as he was told, Ramanuja then led 
him with his wife to the presence of Lord Ranganatha, who had 
just then arrived on the bank of the river Kaveri for the annual 
Chitra festival. By Ramanuja’s special grace, Villihad a vis- 
ion of the glorious resplendent form of the Lcrd, and the joy 
and peace radiating from His countenanec. Villi and his wife 
stood before the Lord a long time, drinking the beauty and the 
joy of His presence with their eyes. Finally, he fell at the feet 
of Ramanuja and cried. “Sir, this experience is enough for me. 
I desire nothing more. Any thing worth knowing can be learnt 
only from you. Please therfore accept me as your servant for 


ever. ”” 


Ramanuja did so and Villi was thenceforth known us Uran- 
ga Villi (Villi who never slept) and hls wife as Ponnachi (the gol- 
den lady). Villi brought his two nephews Vandavilli and Senda- 
villi and made them also servants of God under Ramanuja. The- 
reafter Villi resided with his wife at Sri Rangam, attended to his 
duties under the king at Uraiyur, and turned over all his earnings 
to Ramanuja, who utilised them for feeding the servants of God. 
The King came to know of their intense devotion to Sri Ranga- 
natha and so freed them from the royal service and sent them 
to serve under Ramanuja, paying them their usual salaries. 


An incident occurred in the lives of Villi and Ponnach; 
which revealed the depth of their devotion to God and godly 
men. 


During the days of his service under the king. he was paid 
a salary of a thousand gold pieces. He used to receive it on the 
tip of his sword and surrender it to Ramanuja without even tou- 
ching it. The latter received it and used it for feeding the group 
of devotees who followed him. 


It was the practice of Ramanuja to go for his bath daily in 
the Kaveri with Mudaliyandan, of an illustrious lineage, and 


M 


Kurathalvan, at either side They used to hold a folded wet 
cloth in their palms on wbich | Ramanuja rested his hands and 


walked to the river These two weie high caste brahmins, After 
his bath and physical purification in the river, he used to call 
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Villi and walk back holding his bare hands. Such action on his 
part puzzled his disciples and caused alot of comment among 
them. After some days he also came to know of it. 


One day, when the brahmins had all left their clothes to 
dry and gone into the dining hall, he called the low caste Villi 
and asked him to tear off a small strip of cloth from all the 
clothes and bring them to him. Hedid so. When the brah- 
mins returned from their lunch, they found their clothes torn. 
Immediately there was a hue and cry and they all heaped all 
manner of abuses on the unknown miscreant, 


Ramanuja called them and said : “My friends, why do you 
use such foul language? Only a Sri Vaishnava could have come 
in here and torn the pieces. Be content that the pieces also will 
be used in the service of the Vaishnavas’’. Butthey did not 


cease. 


Meanwhile, the head cook came and reported to him that 
there were no foodstuffs for cooking and feeding the Vaishnavas 
the next day, and no money also. Thereupon he called two 
Vaishnavas and told them in private: ** There are no foodstuffs 
and no money for feeding the Vaishnavas tomorrow. Please do 
one thing. Go to the house of Villi at night when he is away on 
duty. Conceal yourselves. At dead of night, Ponnachi will be 
sleeping soundly. Gently remove her jewels and bring them 
here.” The poor fellows jumped at the idea. They went. hid 
themselves and waited. When they were sure that she would be 
sound asleep, they got out and gently removed the jewels from 
one of her hands and ears. She woke up and realised that the 
Vaishnavas were stealing the jewels from her person. She did 
not raise an alarm. Content that after all the jewels were being 
pressed into the service of men of God, she turned round so that 
they could remove the jewels from her other.arm and ear. But 
the fellows got the fright of their lives. They feared that she 
had woke up, and would catch them in the act of stealing, and 
so ran away with their stolen booty. Reaching their mutt, they 
placed it at the feet of Ramanuja. He received them in private 


and kept the jewels with him. 
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Villi returned home later in the night and when he found 
that the jewels on one side of Ponnachi’s person were missing, he 
questioned her. She narrated all that had happened and also 
how the Vaishnavas got fright when she turned and ran away 
Villi was angry. “You appear to have exhibited a right over 
your jewels” said he. ““I shall have nothing more to do with you” 
So saying, he would not talk to her and even went without food 
for three days. 


This incident reached the ears of Ramanuja. He called the 
two to him and asked Villi why he was not taking food for three 
days. He described what had happened and exclaimed, ‘* How 
can I take food from a woman who claimed a right for her 
jewels?” 


She exclaimed: ‘‘Sire, when the Vaishnavas were remo- 
ving the jewels from my person, I did not wish to frighten 
them. I wanted only to help them I just turned over, so that 
they might take the jewels on the other side also. But they got 
fright and ran away. It was not myfault. My Villi blames me 
for this and would have nothing to do with me. Kindly pacify 
him, or tell me if I was wrong.” 


Ramanuja allowed this tal< to go on for sometime, Fin- 
ally he intervened. 


He asked Villi, “What shall we do to her?” 


n “Do as you like. I shall have nothing more to do with 
er,” 


May I give her away to one whom I like? *' 


**Certainly.”' 
Thereupon Ramanuja took the hands of Ponnachi, placed 
them on those of Villi and told him: “I am giving her to you, 


whom we like most.” Villi could not but accept the gift. 


Then Ramanuja rebuked the Vaishnavas: ““You were using 
abusive language yesterday even when you were sure that those 
who tore pieces from your clothes were Vaishnavas. Now look at 
the feelings of Villi, Have you not here a measure of thé love 


Villi-Dasa and his Wife Pn 


of the unlettered Villi and Ponnachi for Godand men of God? 
And again”, he went on, “you were commenting on my holding 
the hands of Villi while returning from my bath in the Kaveri. 
Mudaliyandan comes of a great family, great in material goods 
in lineage and in erudition. It was likely that I might get cane 
ceit by the thought that such an important person was my dis- 

‘ciple. Hence I would not touch him but touched him through 
a piece of wet cloth. Net so, Villi. He is the humblest of the 
humble. low in birth, low in erudition. low in status and low in 
material gdods. Through his _ direct physical contact, 
I hoped to acquire his humility and his love. He is my 
Sparsa vedhi, the philosopher’s stone, which would transmute me 
into gold by its touch!” oo 


pe 











Villi and Ponnachi continued their seryice to Ramanuja as 
before. Villi was known as Pillai Uranga Villi-dasa. Pillai was' 


a title used by the acharyas among the Sri Vsishnavas and the 
low caste Villi was elevated to the rank of an acharya even 


while he was alive. In due time, Villi died and all the Sri 
Vaishnavas arranged for his final obsequies. 


The funeral of Mara ner nambi and the ordeal of Periya 
Nambi was fresh in the minds of the Sri Vaishnavas. So they 
drowned all their caste feelings and gathered in all their strength 


for the function. 


Ponnachi helped them do the rites, with an unusual calm 
on her countenance and when the funeral pyre was lifted from 
the house on its last journey to the cremation ground, she just 
fell down and was no more. The devotees who had gathered 
took her body also to the cremation ground, laid it by the side 
of Villi’s body and performed the final rites to the two together. 
In life they were one and in death also they were one; death 


coud not part them. 
ermat 


Such is the life of the unlettered Pillai Uranga Villi dasa 
and his wife Ponnachi - a life of unusual love and devotion, 
sacrifice and dedication, unheard of among the elite and the 
eruditt, a life which transcended all barriers 0: caste. 


YERU-TIRUVUDAI DASA 
(13 th century A. D.) 


He was made to touch God’s food to purify it. 


Histcry gives us the stories of many souls who had received 
complete enlightenment and become fully qualified for final 
emancipation from earthly bonds; yet they live on in this life 
till the natural death of the body, as luminous examples of men 
who always exist in God. Caste has been no bar to much enli- 
ghtenment. 


A little known devotee of such exalted spiritual state was 
the one who was known in Sri Rangam as the Yeru-tiruvudai 
Dasa. He was perhaps a low caste toddy tapper of those days- 
He had come under the spiritual guidance of Nampillai, the 
Acharya of the period in the line of Sri Ramanuja. His own 
name is not known but he is generally known in the books as 
Yeru-tiruvudai Dasa, ‘the servant whose glorious vocation was 
the climbing of trees (for tapping toddy).? Like Maraner nambi 
who worshipped Alavander two centuries earlier, he was wor- 
shipping Nampillai froma distance and had benefitted immensely 
from Pillai’s instruction. His spiritual eminence was obser- 
ved by Pillai and was given recognition ina very characteristic 
manner, 


Nampillai had two wives. They were performing all services 
to him, including the preparation of his food, and the fcod offe- 
rings for his puja, daily by turns. One day, he called his first 
wife and asked her: “You are no doubt performing services 
to me, but in what relationship do you imagine yourself to me?” 


What a question! It was the husband asking. She bowed 
before him and replied unhesitatingly but modestly: “My mas- 
ter, I consider you as the incarnation of the Lord God Himself, 
as my own acharya, and myself as your humble servant, and the 


services I do for you as those of an individual for her spiritual 
master.”’ 


1. The toddy tapper, though not a harijan was considered to belong 
to the lowest caste in that period -and was fully an out caste. 
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Nampillai was pleased. Then he called his second wife and 
put to her the same question. She was comparatively younger in 
age. She was naturally surprised at the question. Yet she also 
replied unhesitatingly and modestly: ““I consider you as m 
husband and myself as your wife.” ý 


Nampillai thought for a while and then directed that the 
first wife should thereafter prepare the food offerings for the 
Lord whom he was worshipping in the house and that the youn- 
ger wife should help her with such services as cleaning the rice, 
cutting vegetables andso on. The implication was that the 
younger wife need not do the actual preparation of food, since 
she had not got over the stage of relish for physical enjoyment 
and had not yet realised that her husband was the acharya. This 
went on for a few days and then came the menstrual period for 
the first wife. 


It is the custom in all Hindu households to consider woman 
during the menstrual period as unfit for any kind of domestic 
duty andto keep her outside the house for a period of four 
days; on these days others do her work, and even food is taken 
to her at an outer room of the house and served. She finishes 
her bath on the fifth day and then enters the house and attends 
to her usual duties thereafter. 


So, when the elder lady had thus to stay outside the house, 
naturally all her work including preparation of food offerings 
for the deity devolved on the younger lady. So this lady did all 
the work. Nampillai received the food prepared by her and offe- 
red it to the deity but did not partake of it himself. He thought 
that although this food was offered to God and God’s eyes had 
looked upon it (through mantras of course), it was not wholly 
pure, because the thought of his younger wife was not wholly 
God-centred and acharya-centred, and so not wholly pure; her 
service was only to her husband and not to the acharya. 


Hence Nampillai felt the need for a philosopher’s stone to 
transmute the impure metal, namely food prepared by her, into 
gold, pure food fit for God. 

5 
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His estimation of Yeru-tiruvudai Dasa, his humble disciple, 
was so high that he thought him to be the proper spiritual forces 
the much needed philosopher’s stone, capable of converting the 
impure food into pure food. So he used to call Dasa, to come 
over and touch the food that he was to cat ! 


A brahmin will not eat even in the presence ofa low caste man, 
nor will he eat the food seen or touched by the other. Here the 
high caste brahmin Nampillai considérs the food prepared 
by his own wife, a high caste brahmin lady, could be sanctified 
only by the touch of the Dasa, a member of the Idwest caste ! 


We do not know the other details of the life of Yeru tiruvu~ 
dai Dasa. He lived the full span of life allotted to him passed 
away and attained everlasting bliss. 


Such small incidents in the lives of the acharyas reveal the 
eternal truth that mankind is one casteless family. 


VILAN-CHOLAIP-PILLAI 
(14 th century A.D.) 
His song is recited daily by the Vaishnavas 


Vilancholaip~Pillai oceupies a unique and high position in the 
hierarchy of Sri Vaishnava preceptors: along with the song of 
Tiru Panalvar, his song also is prescribed for daily ceremonial 
chanting by the devotees of Lord Vishnu. 


Not much is known about the personal life of this Acharya, 
except that he was a harijan by birth and that he belonged to the 
city of Trivandrum. By the merit of his spiritually advanced 
Karma in previous births, he led a virtuous and godfy life from 
childhood. Early in life, he seems to have gone to Sri Rangam 
to get spiritual initiation under Pillai Lokacharya, the head pon- 
tiff in the line of Vaishnava acharyas from Sri Ramanuja. This 
acharya was himself a high caste brahmin, occupying the gadi at 
Sri Rangam. But he was able to discern the spiritual glow of 
Vilancholai and so did not hesitate to impart Vaishnava esbteric 
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knowledge to him. In Vilancholai, he perceived an enlightened 
disciple, well advanced in the spiritual path and yearning for 
further enlightenment. 


Just at this period, hordes of Muslim forces were sacking 
and plundering the Hindu temples and homes in South Indias 
They wrought the greatest havoc in the Sri Rangam city and the 
Ranganatha temple there. Lokacharya had to flee the city along 
with his followers. He directed his disciples to disperse in different 
ways and asked Vilancholaito go back to Trivandrum, the capital 
city of the modern Kerala state. So Vilancholai left Sri Rangam 
where he had lived for quite a long time, full of honours and 
glory and also humility and service to his Master, and started 
for Trivandrum. On the way, he toured the many Vaishnava 
shrines in the south and finally reached the city of Trivandrum 
(Tiru-Anantapuram). 


The famous shrine of Lord Padmanabha(a form of Vishnu) 
is located in this city. Arriving at the place, Vilancho'ai went 
to offer worship at the temple. He was coming from Sri Rangam 
where, by the liberal influence of Sri Ramanuja, members of 
the untouchable community were given the privilege of worship- 
ping in thetemple. But the position was different at Trivan- 
drum. Caste prejudices were the severest there, andthe temple 
priests refused our Pillai admission into the temple and drove 
him out of the city. They of course could not understand his 
spiritual eminence nor did they take note of the fact that he 
was the faveurite disciple of the great Pillai Lokacharya. Temple 
entry forharijans then permitted in Sri Rangam under the in 
fluence of Ramanuja’ was not permitted in Trivandrum. The 
simple fact that he was an untouchable by birth was enough for 


them to keep him out. 


Pillai was naturally sorry that he could not have a darsan 
of Sri Padmanabha However, he consoled himself and retired 
to the cool shade of a large vila (wood apple tree) grove out- 
side the city and seated himself in meditation under a spreading 


1. The privilege lapsed on the passing away of Ramanuja and in the 
later centuries Harijans were never permitted near the Sri Rangam temple 
as almdst every where jn Tamilnadu until legislation was made in the State- 
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vila tree. He was there for a longtime in the vila shade. His 
proper name itself was never remembered and thence forth he 
came to be known an the Vilancholai Pillai, the acharya in the 
vila grove. Many students came to him for spiritual instruction 


and his fame spread far and wide. 


Years passed and normal conditions were again restored in 
the Sri Rangam temple. Lokacharya returned to the city and 
his spiritual instruction was going on as before. Vilancholai 
was also there, at the feet of his master serving him and wor- 
shipping Ranganatha. In due course. the Lokacharya was due 
to pass away from this world. He was anxious about his succes- 
sor to the headship of the Vaishnava acharyas in the line of 
Ramanuja. At that time, he noticed that Tirumalai Alvar was 
best fitted to be the Vaishnava leader after himself. Tirumalai 
was then holding a high office in the government at Madurai. 
Although he had his initiation and instruction under Lokacharya 
himself, the latter felt that he should he further instructed and 
moulded for qualifying to become the Vaishnava Acharya. So 
he enjoined his disciples, particularly Vilancholai, to take spe- 
cial pains to complete the learning of Tirumalai. 


On the demise of his guru Lokacharya, Vilancholai retur- 
ned to Trivandrum and settled in the Vila grove. His only 
anxiety now was to meet Tirumalai and impart to him the 
fuller knowledge which he had learnt from his master Long 
did Vilancholai stay in meditation, waiting for Tirumalai Alvar. 
When he finally woke up from his samadhi one day, whom should 
he see before him but Tirumalai! Tirumalai, the high caste 
brahmin. holding also great material power, prostrated before 
Vilancholai and pleaded: ‘*My Master, our revered acharya, 
Lokacharya commanded me to learn the secrets of Tiruvaymolj 
from you, Sir. Kindly therefore take me as your pupil and 
introduce me to the esoteric knowledge contained in the words 
of Nammalvar.” Needless to say. Vilancholai was immensely 
gratified. He felt that it was indeed the Grace of the Master 
that brought Tirumalai to him so soon. Tirumalai was ever 
happier. He marvelled at his own good fortune in being able to 
study under Vilancholai, which was as though he was getting to 
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know the very heart of Lokacharya, through the words of 
Vilaacholai. 


In due time, his instruction was over and Tirumalai retur- 
ned to Sri Rangam, where he was ordained the next Acharya 
after Lokacharya, Very soon. Vilancholai passed away; it 
appeared as though he was keeping himself alive only for the 
sake of the completion of instruction to Tirumalai ! 


On his death a miracle seemed to happen. The temple 
priests of Trivandrum noticed Vilancholai enterio g the sanctum 
of Lord Padmanabha there and come out after a darsan! 
Naturally, they felt scandalized. How can this be, they 
thought. They went immediately to Vilancholai’s vila grove 
to investigate’ They found only his mortal remains. His soul 
had shed its mortal coil and flown to Vaikuntha, the celestial 
abode of Bhagavan Vishnu. Tirumalai, the acharya, when he 
came to know of the death of. Vilancholai, performed his funeral 
rites in a fitting manner, as he would have done for his own 
natural father 


Vilancholaip Pillai had sung a small poem of seven verses 
and they are considered part of the Vaishnava canon, by the 
Southern sect of Vaishnavism The poem is known as the Sapta 
Kaadai (seven verses}. Among other things the author says 


here : 


“My Lord Ranganatha I realise that all karma amounts to 
fetters. In the name of Ramanuja, and my own 
jmmaculate preceptor, appear before me and remove them 


through Your own Grace.” 


Acharya 
alvar 


ashram 
bhakta 
bhakti 
darsan 
dharma 
diksha 
gopura 


harijan 
jnana 
linga 
mantra 
Nataraja 
nayanar 
pallandu 
pana 


panchama 
pann 


pillai 
puja 
pulaiya 
punnya 


puranam 


saiva 
samban 
sannyasi 
satyagraha 
sraddha 


Vaishnava 
veena 
Vishnu 
yaal 
yajna 


GLOSSARY 


Spiritual preceptor. 

saints in Vaishnavism who have sung songs in the 
Vaishnava Canon the Nalayirap-prabandham. 
monastery, place of a sannyasi. 

lover of God, devotee. 

deep love and surrender to God 

auspicious seeing of God, his image or preceptor, 
duty and virtue righteousness 

spiritual initiation 

the tall tower onthe outer wall of atemple over 
the entrance. 

a child of God (Hari). 

spiritual wisdom. 
symbol of Siva. usually installed in stone for worship. 
a mysticsyllable of spiritual potency. 

Siva as the Cosmic Dancer. 
(plural nayanmar )—a canonised Saiva saint. 

a benediction wishing long life. 


a member of an ancient community of people 
given to dance and music, considered low in caste, 


an untouchable 
a musical melody, 


acharya 
ritualistic worship of God. 
a low caste in ancient Tamilnad., 


merit accruing through the performance of good 
deeds. 


an epic type of poem narrating ancient stories of 
the greatness cf god and his devotees. 

a follower of Siva as the Supreme Being. 

a harijan. 

an ascetic, 

steadfast adherence to Truth. 


ritual of libation to the deceased ancestors on 
their anniversary day. 


a follower of Vishnu as the Supreme Being 
a stringed musical instrument. 
the Supreme Being, in the capacity of the Preserver, 
a musical instrument like the veena. 
ritualistic sacrifice, 


